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ABSTRACT
This is a study of assimilation of first generation migrants who 
live in different areas in Aceh Besar, Indonesia - Saree, a rural area, 
and Sukaramai, an urban area. Its purpose is to analyse the assimilation 
process within the community in these two areas about which little has 
been written.
The model for measurement of assimilation is broken down into three 
social processes: acculturation, social assimilation, and marital
assimilation. Comparison is made between random samples of migrants and 
Acehnese residing in the same community. Acculturation is measured in 
terms of cultural variables - language, tools, folklore and arts, while 
social assimilation reflects the participation of the migrants in the less 
formal organizations of the Acehnese community and friendship patterns 
between migrants and non-migrants. Marital assimilation is defined as the 
percentage of intermarriage between migrants and the Acehnese.
The study demonstrates that acculturation is higher for migrants 
than for the Acehnese. The social assimilation of migrants is higher than 
their acculturation. The assimilation of migrants is higher in the urban 
sample than the rural one. The duration of residence is the only variable 
positively correlated with the assimilation of the migrants in the rural 
area. The association between assimilation and the level of education of
the migrant was insignificant.
GLOSSARY
belah - a larger clan
daboh - a mystical, self-injury dance by men
gampong - village
geuchik - the chairman of a village
gotong royong - mutual cooperation
gule - curry soup
gunca - a measurement which is equal to ten naleh
(see naleh)
haba jameun - the old story
hikayat - a story told in the form of poetry
imum meunasah - the leader of the small mosque
karong - kinship system based on the mother's line
kenduri - feast or ceremony
keujruen blang - the head of the rice field~
kupiah - a skull-cap
madrasah - religious school
mawah - name of the arrangement whereby the owner
of a rice field rents it to a worker in
return for half of the yeild
meunasah - a small mosque in a village
meuseuraya - mutual cooperation with reward
naleh - a measurement which is equal to 32 litres
padee - unhusked rice
seudati - a kind of dancing for men only
siwa - rent
upah - wage
umong - rice field
wali - a kinship system based on father's line
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CHAPTER 1
INTRODUCTION
This study is concerned with first generation migrants in Aceh.
First generation migrants are defined as people who were not born in Aceh and 
are not the local people. Since it would be a formidable task to study all 
migrants, the study is restricted to the region of Aceh Besar and the city 
of Banda Aceh, the capital city of the province. Within each of these areas 
one village was selected, Gampong (village) Saree in Aceh Besar and Gampong 
Sukaramai in Banda Aceh.
In any society, first generation migrants have a special position 
because they are living in a new community which has different cultures, 
specifically their own culture and the culture of the receiving community.
In this sense the problem of assimilation always arises for first generation 
migrants, who often are exposed to contervailing influences from two sides, 
each of which claims their loyalty.
1.1 General Statement of Migrant Assimilation
The scientific study of the contact between migrants and the local 
people has been conducted for a long time. However, most of the pre-war 
studies were conducted in the industrialized countries, especially in the 
United States of America and Canada. After the Second World War, studies of 
the relationship between migrants and the local people were also conducted 
in countries like Belgium, France and England, because these countries 
faced the problem of relationship between migrants and the local people 
where the migrants were persons arriving from the former colonial areas.
In addition, the movement of manpower and refugees following the war also 
stimulated studies of assimilation in industrialized countries and here 
studies in Australia are important (Heeren, 1979 : 1).
Major contributions in this field of study in the developed countries 
have been made by anthropologists, economists, demographers, geographers,
2historians, political scientists and sociologists. There have been few 
studies in this field in the developing countries and most such studies have 
been conducted by anthropologists. In Indonesia, for example, most of these 
studies have been conducted by Dutch anthropologists and are therefore 
relatively inaccessible to many Indonesian scholars under the age of forty 
because of the language problem. In addition, certain ethnic areas have 
never been adequately described (Koentjaraningrat, 1975 : 156) , and also, 
the Indonesian Government has moved many Javanese to areas outside of Java 
which has resulted in social and cultural problems (Putra, 1978 : 132-138).
In any study on the relationship between migrants and the local 
people, we find various terms such as assimilation, absorption, adjustment, 
accommodation, acculturation, integration and others. While sometimes a 
number of terms have been used to describe the same or related phenomena 
(Herskovits, 1958; Beals, 1951), very often the same term has been given 
different meanings (Germani, cited in Hauser, editor, 1964 : 163; Gordon,
- 1964 : 61). For instance, the term acculturation was used by John Wesley 
to refer to the influence of migrants on a primitive community's culture, 
when he stated:
"the force of European acculturation under the overwhelming 
presence of millions of civilized people wrought great 
change" (1880 : 46).
On the other hand William H Holmes wrote of inter-tribal acculturation 
without implying pressure or superiority of one culture over the other 
(1886 : 226). Zubrzycki (1956 : 75-76) used the term adjustment in his 
study of Polish migration to England. He divides adjustment into three 
stages: conflict, accommodation and assimilation. Grauman (1951) does
not make any distinction between accommodation and adjustment. He defined 
accommodation as the actual level of acceptance and participation of a 
group of migrant in the local people (cited in Heeren, 1979 : 123).
Eisenstadt in his study of the Jewish community in Palestine used 
absorption which more or less has the same meaning as assimilation as defined
3by Zubrzycki. He defines absorption negatively saying that full absorption
has not taken place unless the migrant group ceases to have a separate
*identity within the new social structure (1954 : 13). There is an extreme 
difference between this use of the term absorption by Eisenstadt and its 
use by Price; the latter formulates absorption to denote the incorporation 
of migrants into the economic life of the country (1963 : 201). Assimilation 
as defined by Redfield et al, is a process resulting in the taking over of 
not only the behaviour patterns but also the inner values of the culture 
in contact (1936 : 149-152). Elsie Clews Parson, on the other hand, seems 
to confuse assimilation with acculturation by calling the former a 
reciprocal process and the latter a process involving "what the Indian took 
from the Spaniard" (1936 : xii-xiii). Hubert Reynolds (1971 : 23) defined 
acculturation as the process and effect of significant change through 
mutual borrowing and adaptations by peoples of different cultures in contact 
with some continuity. The adaptations which cultures make as a result of 
. the contact situation are necessarily a part of the process of acculturation 
as mentioned by Herskovits (1948 : 136).
The transferred cultural elements undergo some change in the 
borrowing process. For example, Filipino English is seen as an adaptation 
of a borrowed language (Reynolds, 1971 : 24). Moreover, some types of 
acculturation changes in one aspect of a culture result in adjustment and 
adaptation on the part of other aspects of the same culture (Margaret Mead, 
1955 : 23). Linton's study of the Tonala of Madagascar as an example of 
this process. The Tonala were influenced by a neighbouring tribe to 
change from shifting agriculture to wet rice farming using the plough. This 
increased their food supply, but because of disturbance to their land 
holding system and their kinship system they reverted to their former ways 
(1936 : 348).
In contact situations, the nature, volume and intensity of contact
have great influence on the resulting level of assimilation and acculturation
4(P. Dozier, 1971 : 12). In addition the number of migrants, the time of 
migrating, the types and ways of migrating and the spatial distribution of 
migrants are also important factors influencing assimilation and accultur­
ation (Heeren, 1979 : 132).
There have been some previous studies on the effect of migrants on 
the local people's cultures in Indonesia, but these studies have used 
different terms, scope and methodology. Amril Abbas (1958) in his study 
entitled "Balinese transmigration to Rama Dewa" found that village cohesion 
and cooperation was very strong, as shown by the building of a temple, a 
meeting hall, a school and a grain store at the village centre. The 
adjustment of the migrants to their new situation is discussed in terms of 
changes in language, house styles and ceremonies. A change by the local 
people from a system of shifting cultivation to planting of bananas, 
coconuts, soybeans, and other crops was observed in Sarwoko's study in 
Lampung (1961). Another study was conducted by a team of anthropologists 
from Padjadjaran University Bandung, in 1972 in Lampung Tengah. They found 
that the traditional elements of Balinese culture such as the caste system, 
kinship ties, traditional beliefs and way of life were still quite strong 
in the migrant community. In Aceh itself, there is one study on the topic 
entitled "Transmigrants and the local people in Aceh, a study of their 
social interaction" by Adnan Abdullah (1976). He examined the interaction 
between the Javanese migrants and the local people in terms of intermarriage, 
livelihood, social cohesion and religiosity. He concludes that the problem 
of social relationships between the Javanese and the Acehnese is not only 
caused by their cultural differences, but also because they don't have an 
ability to build effective social institutions within the community (1976: 59).
The study of the assimilation of migrants with the local people in 
Aceh is relevant to the design of transmigration policy in Indonesia.
Various authors have proposed reasons as to why knowledge and information 
on the assimilation of the migrant with the local people is important in
5policy formation. For example, Koentjaraningrat, proposed to social 
scientists in Indonesia that there was a need to study the assimilation of 
the migrant in order to promote nation building (1975 : 147-151).
Because the definition of the terms varies from one writer to another 
even within the same field, it seems necessary that the meaning given to 
major terms used in this thesis should be set out. Since there is no 
universally accepted usage, definitions given here are merely those which 
apply to this thesis. However, an attempt has been made to use terms in as 
widely accepted form as possible. The definition of assimilation used in 
this study is that given by Ronald Taft (1965 : 4), that is, the process 
whereby the migrants and the local people become more alike as a result of 
interaction. Different types of assimilation^ will be analysed with 
attention being focused on acculturation, social assimilation and marital 
assimilation.
(i) Acculturation. The definition of this term is taken from 
Arnold Rose. He defines acculturation as the adoption by a person 
or group- of the culture of another social group (1956 : 557). The 
focus in this study will be on adoption by both migrants and local 
people of their different cultural patterns.
(ii) Social assimilation is simply defined as the participation 
of migrants in the social life of the local community. In 
accomplishing this, the two main areas of social participation will 
be examined, specifically friendship patterns and community 
participation.
(iii) Marital assimilation is defined as intermarriage between 
migrants and the local people. It differs from amalgamation which
1 Gordon (1964 : 70-71) has used the term 'type' interchangeably with 'sub­
process' and 'stage'. According to him there are seven types of assimil­
ation: 1. Cultural assimilation; 2. Structural assimilation;
3. Marital assimilation; 4. Identificational assimilation;
5. Attitude-receptional assimilation; 6. Behaviour-receptional 
assimilation; and 7. Civic assimilation.
6refers to all marriages outside an ethnic group whether the 
members of the local people or another ethnic group.
Characteristics facilitating assimilation or inhibiting one or other 
type of assimilation are enumerated. Among the characteristics usually 
mentioned are age, education, religion, duration of residence, and previous 
movement of the migrant. Some writers found that in the same generation of 
migrants, persons of higher education will be more acculturated than persons 
of lower education (Beaudry, 1966 : 135). Social assimilation is usually 
lower for the older generation than the younger one (Johnston, 1969 : 39) . 
Marital assimilation is easier for the younger age migrants (Price, 1963 : 258).
1.2 Principal Aim of the Study of Migrant Assimilation in Aceh
The general purpose of this study is to determine how, in what ways,»
and to what extent first generation migrants in Aceh have become assimilated 
into their new environment. This includes the examination of the following 
aspects:
1. Acculturation (cultural assimilation)
2. Social assimilation, and
3. Marital assimilation
1.3 Sources of Data
The main sources of information on culture and assimilation are data 
from library research, from a field survey and from individual informants.
(a) Library Research
The library research was conducted to collect information about 
culture and migration as general background to the study. This information 
forms the main material for Chapters Two and Three of this thesis. Both of 
these chapters are important in providing the setting of migrant assimilation 
in Aceh.
(b) Field Survey
The study draws mainly upon field data collected from respondents 
of two villages in the regency of Aceh Besar. Saree and Sukaramai villages
7represent the rural and urban situations respectively, so that a comparative 
study can be made of assimilation in rural and urban areas. The procedure 
for selecting these two areas will be explained in detail in subsection 1.4.
(c) Informants
In addition to the data collected from survey respondents, this 
study also used formal and informal leaders as key informants. All of these 
key informants, in fact, had been living in the survey areas for a long time. 
These personal interviews will be used as complementary information to the 
analysis of the quantitative data from the survey responses. Information 
from the key informants is qualitative in nature especially that relating 
to the pattern of social interaction between migrants and the local people.
1.4 Field Survey
The field work was conducted in September, 1978 by a team of 
enumerators consisting of seven students of Syiah Kuala University, Banda 
Aceh, Indonesia. Before going to the field, they were given training on 
the questionnaires which had been prepared beforehand.
(a) Questionnaire Description
Most of the questionnaire consisted of forced choice or closed. ■ 
questions, but some open ended questions were asked. Closed questions have 
advantages and disadvantages. They produce only quantitative data. Such 
data would not be fully reliable as the sole basis of information on the 
study of the assimilation of migrants. However, because the selection of 
the respondents was conducted systematically and the recording was carried 
out carefully among the three hundred respondents, closed questions are 
useful in providing distributions of the respondents by attitude or 
characteristic. In addition, these quantitative data can be further 
elaborated by information from the key informants.
The questionnaire consisted of forty five items divided into four
major topics:
81. Respondent identification such as age, marital status, level of 
education, ethnic group, and major occupation (for migrants and the local 
people).
2. Attitudes towards and interaction with the other group (local 
people and migrants) covering marriage with the other ethnic group, 
relationships with local people or migrants, best friend, conflict experience, 
and others.
~ 3. Social-culture, such as language, folklore, participating, mixing, 
memberships of organizations and so on (the local people and migrants).
4. The migration process and motivation, such as place of previous 
residence, migration unit, reason to migrate etc., (migrants only). For 
the full description of the questionnaire see Appendix A.
(b) Reason for Selecting Head of Household as Respondent.
For the purposes of this study, a migrant is defined as a person 
who is not one of the local people and also was not born in Aceh (first 
generation migrant). Included in the migrant categories are: Javanese,
Batak, Minangkabau, Buginese and Chinese. Meanwhile, the local people 
included Acehnese, Aneuk-Jamee, Tamiang, Gayo, Alas, Singkelese and 
Seumeulunese.
The head of the household or the head of the family was sleeted to 
be the respondent. The head was the person holding major responsibility 
in their household or family. The respondent could be male or female, single 
or married, widow or widower. The address of the head of the household can 
be found easily in the village from the household registration records held 
by the head of the village. The registration was carried out for the 
purposes of the 1977 Indonesian General Election. A random sample was drawn 
from the registration records as described in the next section.
9(c) Method of Selection of Study Areas
The first stage decision on the sample area was based on regency. 
Among the ten regencies in the Special Province of Aceh, Aceh Besar was 
selected as the sample area because this regency contains villages occupied 
by reasonable numbers of both migrants and local people. The capital of 
Aceh Besar, Banda Aceh, which is also the provincial capital, was selected 
as the site of the urban sample. Within the city, one village was selected. 
The other reason why the regency of Aceh Besar was selected as the sample 
area is because from an historical point of view, the regency of Aceh Besar 
is the original place of the Achehnese (Zainuddin, 1961 : 15).
At the village level, Saree, a rural village located about 81 kilo­
metres from Banda Aceh, was chosen (see Map 1). The selected urban village 
is Gampong Sukaramai, situated near to the city centre. These two villages 
were also selected because they contained both migrants and local people 
in sufficient numbers as compared with other villages within the regency.
The numbers of migrant households and households of local people in Saree 
were 185 and 92 respectively. The numbers of migrant households and house­
holds of local people in Sukaramai were 271 and 426 respectively.
(d) Sampling of the Study Population
The number of respondents to be interviewed from each village was 
fixed at 150 consisting of 75 migrants and 75 local people. The procedure 
for selecting the respondent in each village was as follows: Firstly,
migrants and the local people were identified from the household registration 
records held by the head of the village. Migrants can usually be identified 
because of differences in names between migrants and local people; in 
addition, the head of the village has very good knowledge of his people so 
that he can remember who is a migrant and who is a local person.
A sample of 75 respondents was then selected from a numbered list of 
the migrant households in each of the study villages using the method of 
simple random sampling. By following the same method, a sample of local
10
people was chosen.
Because the definition of a migrant in this study is limited to non­
local people who were not born in Aceh, if the selected respondent was in 
fact born in Aceh, this respondent was replaced by the person with the next 
number in the listing. This was done because when the listing was prepared, 
it was not possible to separate migrants who were born in Aceh from those 
who were not born in Aceh.
1.5 Data Analysis
At the end of the survey field work, the completed questionnaires 
were brought to Canberra by the researcher. Later, coding instructions were 
prepared on the basis of the information collected since the questionnaire 
was not precoded. The information was transferred from the questionnaire 
onto coding sheets by the researcher after various internal checks of the 
accuracy of reporting. The coded results were then transferred onto 
computer tape and the Statistical Package for the Social Sciences (SPSS) 
was used in producing the tabulations needed for analysis.
1.6 Organization of the Thesis
This study has been organized into five chapters. In Chapter One 
the survey methodology has been described in detail. Chapter Two is 
concerned with the important aspects of Achehnese culture, while Chapter 
Three broadly describes migration in Aceh and analyses the characteristics 
of the survey respondents. The assimilation of the migrant in Aceh is 
discussed in Chapter Four. Finally, Chapter Five is devoted to the summary
and concluding remarks.
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THE CULTURE OF ACEH
Geographically, Aceh is located on the Malacca Strait and as a 
result it has been open to various elements of foreign culture. For a long 
time the Malacca Strait has been a centre of world traffic and trade. 
Hinterland peoples also migrated and traded in the coastal regions. 
Consequently, Aceh is a place where various nations and tribes and their 
cultures have met. Culture here, can be defined as "the totality of ideas 
and activities which become customary through learning together with the 
results of those ideas and activities" (Koentjaraningrat, 1974 : 15; my 
translation). Using this definition, culture can be divided into three 
dimensions: first, the totality of thought or ideas such as values, norms,
rules etc., second, all of man's activities in the community; third, the 
results of man's creativity. The various universal elements of culture 
derive from these three dimensions (Koentjaraningrat, 1974 17) and these
elements include (1) tools system, (2) The means of subsistence,
(3) Community system, (4) Language system, (5) Arts, (6) Knowledge system, 
and (7) Religious system and belief.
As mentioned above, the assimilation of migrants must be studied in 
relation to the cultural environment into which the migrants enter. For the 
purposes of this study, the elements of culture will be considered in the 
following four groupings: (1) the means of subsistence and traditional
tools system; (2) the community and kinship system; (3) the religious 
system and belief; and (4) the language, folklore system and arts.
In the preceding chapter it was mentioned that the local people in 
Aceh are divided into seven ethnic groups and the regency of Aceh Besar is 
the place of origin of the largest of these groups, the Acehnese. The 
original Acehnese were called Mante (Zainuddin, 1961 : 15). They lived in
gampong Seumeuluk, Aceh Besar (about 15 km from the rural village of the
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sample area of this study). From Seumeuluk, they dispersed into all of the 
regions of Aceh. In Aceh Timur, they assimilated with migrants from 
Sumatra Timur and as a result, a new ethnic group, the Tamiang, appeared 
(Syamsuddin, 1978 : 14). The people who migrated from the northern coast of 
Aceh to the highlands in Aceh Tenggara for religious motives were called 
Alas (Said, 1961 : 17). The Aneuk Jamee were the product of intermarriage 
between migrants from Sumatra Barat and the Acehnese (Syamsuddin, 1978 : 14) , 
and they now live in Aceh Selatan. According to Snock Hurgronje (1903), the 
Gayo very often referred to themselves as Bataks who adhered to Islam and 
then migrated to Aceh and settled in Aceh Tengah (cited in Vredenbregt et al, 
1974 : 17). The Singkelese have descended from intermarriage among migrants 
from Sumatra Barat (Minangkabau) and Nias with Melayu, Batak and Acehnese 
people (Kreemer, 1922 : 218). They live in the southern part of Aceh Selatan 
(see Map 2). The Seumeulunese, as described by Kreemer (1922), originated 
mainly from Nias. They live on the island of Seumeulu in Aceh Barat.
Data on the local population by ethnic groups is available only 
from the 1930 census (Table 2.1). Ethnicity was not asked in the 1961 and 
the 1971 censuses. In the 1930 census, the Aneuk Jamee ethnic group was 
not shown separately. It is possible that they were included in the 
Acehnese ethnic group, since the people who live in this area (see Map 2) 
do not like to be called Padang or Minangkabau. Also, according to Murad 
(1978 : 37) the descendants of a Minangkabau man who marries a non- 
Minangkabau are not considered as Minangkabau.
The following sections describe the local culture in Aceh with more 
emphasis on the culture of the Acehnese. The discussion particularly 
concentrates on those aspects of culture in Aceh which are considered in
the fourth chapter.
TABLE 2.1 14
THE COMPOSITION OF THE LOCAL POPULATION 
IN ACEH BY ETHNIC GROUP AND SEX, 1930
Ethnic Group Male Female Total %
Acehnese 390,279 385,481 775,760 87.5
Seumeulenese 9,249 8,748 17,997 2.0
Singkelese 7,665 7,783 15,448 1.8
Tamiang 5,792 5,678 11,470 1.3
Gayo 25,347 27,072 52,419 5.9
Alas 6,474 7,147 13,621 1.5
Total 444,806 441,909 886,715 100.0
Source: Volkstelling 1930, Deel IV Inheemsche Bevolking van Sumatra,
Departement van Economische Zaken, Landsdrukkerij Batavia, 
1935 : 162.
2.1 Means of Subsistence and Traditional Tools System
According to the 1971 census, 75 per cent of the total economically 
active population in Aceh were workers in the field of agriculture 
(agriculture, hunting, forestry and fishing). Only three per cent worked 
in manufacturing; six per cent in trading, restaurants and hotels, and the 
remainder (16 per cent) in other fields. Statistics of the economically 
active population by ethnic group and occupation are not available.
Paddy farming is the most important agricultural activity of the people.
In addition, they also plant rubber, coconut, and pepper trees. There are 
two systems of paddy cultivation in Aceh; the wet cultivation system (umong) 
and the dry cultivation system (ladang). The wet cultivation system can be 
divided into two categories, umong ujeun and umong ie peuneuek, respectively
rice fields which use rain as the water source and rice fields with irrigation.
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The variety of rice planted depends on the system of cultivation.
In ladang fields, padee rhee, manyang u or jarummudi are used. In the wet 
cultivation field, padee idang, padee cut or padee santan keudah are planted. 
Then, in the early 1970s padi bibit unggul (superior seed which can be 
planted twice in a year) was introduced to Aceh (Aceh Dalam Angka, 1975 : 59).
The sequence of activities in wet rice cultivation is as follows: 
first, the cleaning of the small water channel (lueng), then meu1ue 
(ploughing), tabu bijeh (growing of seedlings), bot bijeh (transplanting of 
seedlings), seumula (sowing) teumeuweh (weeding), koh on (cutting of the 
paddy leaves), jaga tulo (to chase away the birds), keumeukoh (harvesting), 
peutengoh bleut (to take paddy to a place which has been prepared), 
seumepui (to store the paddy), ceumelo (threshing), krue (cleaning the 
paddy in the wind by using a winnowing-basket), and then the paddy is taken 
home.
Usually, each of these activities is accompanied by ceremonies, such 
as kenduri tron blang (ceremony for starting to cultivate),~kenduri bijeh 
(ceremony for seedling), kenduri alen (ceremony for planting), kenduri tob 
blang (ceremony at the completion of planting), kenduri tueng padee 
(ceremony performed seven days before harvesting) and kenduri alen padee 
ceremony at the completion of threshing).
All of the wet rice cultivation activities for each village are 
organized by the rice field chairman who is called keujruen blang. He has 
the duties of arranging when to start the ploughing, water distribution, 
as an arbiter in any conflict between farmers, and supervision of the rules 
on division of the harvest between the farmer and the land owner.
The conventions in respect of water distribution are as follows: 
rice fields which are located in the lower area will get the water at night, 
rice fields which are situated in the middle of the area will get water 
from noon, and the area on the upper side will receive water in the morning. 
The decision on the type of location of an area depends on how far it is
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from babah lueng (water distribution source).
Most of the wet rice farmers cultivate their own land. In addition, 
farmers who own only a small portion of land usually work as labourers for 
larger land owners. In this case, there are three kinds of agreement between 
the farmer and the land owner. These are the mawah, siwa and upah systems.
In the mawah system, all of the production costs and the paddy production 
are divided equally between the farmer and the land owner. The production 
cost does not include the costs of ploughing and weeding which are the 
responsibility of the farmer. In the siwa system (rent), the owner of the 
land receives 16 naleh (32 litres) of paddy for every 1 naleh land area 
without having any other cost responsiblity.^  In the upah system (wage) the 
farmer only receives wages from the land owner and all of the paddy 
production belongs to the owner.
Sometimes these systems are varied according to the soil fertility 
and the availability of manpower. These kinds of agreement can also be 
found in cattle raising. If the mawah system is applied to- a cattle 
enterprise, the income from the cow for instance will be divided into two. 
However, if the cow gives birth then the calves will be divided, one third 
for the owner and two thirds for the farmer. A similar division applies if 
the value of the cow increases.
In certain areas in Aceh, such as in Aceh Besar for instance, the 
average naleh field of wet rice can produce eight gunca of paddy. The total 
production cost which is needed to produce this amount is about two gunca, 
which consists of one gunca for ploughing cost, two naleh for planting,
1 Several kinds of measurement are used in the Acehnese community. These 
are: put = 1/8 kai; ndi = 1/4 kai; cupak = 2 kai; are = 4 kai;
gangtang = 2 are; naleh = 16 are; gunca = 10 naleh; kuyan = 10 gunca; 
1 are = 2 litres. These kinds of measurement are also used to describe
the size of the rice field, based on how much paddy seed was used in the 
planting of the area.
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two naleh for weeding, three naleh for harvesting and three naleh for 
threshing. This does not include the transportation cost and the cost 
of winnowing.
Although, the income from paddy for the farmer can be said to be 
relatively low, from the Acehnese point of view, "farming" is regarded 
as a good job. This can be seen from the old saying : "panghule harekat 
meugo" (the most important job is farming). Another saying is: "kaya meuh 
han meUsampee, kaya padee meusamporena" (rich in gold is not enough, but 
rich in rice is perfect).
Generally, the means of subsistence of people who live on the coast 
is fishing. Besides sea fishing, they construct neuhen (freshwater ponds) 
for production of fish and prawns. These activities can be found on the 
coast of Aceh Besar, Aceh-Barat, Aceh Selatan, Pidie, Aceh Utara and Aceh 
Timur. The most important products of sea fishing are tuna, cakalang, 
prawns, tenggiri, and tongkol. Most of the fish are sold at the local 
market place.
Fish are-invariably eaten with rice. There are three types of 
fish dishes (gule eungkot): 1. gule masam keueueng (half sour, half hot
curry soup) consisting of leaves or fruits boiled in water mixed with onions, 
pepper, chillies, salt, broken rice and as sour constituents boh slimeng or 
sunti; 2. gule leumak (rich gule, from the coconut milk used in preparing
it) a mixture of a large quantity of fragrant herbs, such as ginger with a 
basis of either dried fish or fresh fish; 3. gule pliek u, (gule of 
fermented coconut) in which the sour elements and herbs are the same as in 
the other dishes. An important additional ingredient in this last dish is 
fermented coconut, from which the oil has been expressed. Some unripe boh 
panah (bread fruit), dry fish or prawns may also be added.
The traditional technology system which has developed in Aceh 
relates to the livelihood of the Acehenese as farmers and fishermen. In
planting paddy and catching fish they use labour intensive methods. Various
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tools are used in farming such as langai (tool used for ploughing), yok 
(tool that is put on the buffalo's neck), creuh (farm tool for breaking up 
the ground), catok (broad hoe), lam (spade), parang (chopping-knife), 
sadeup (grass-knife), gleim (small knife for cutting rice grain). The tools 
used in fishing are: jalo (boat), pukat (dragnet), jareng (net), kawe (fish 
hook), bubee (another tool to catch fish).
In producing material for clothes, a tupeen (spinning-wheel) is 
used. A jingki is a kind of tool which is used to process paddy into rice 
or flour. Coconut oil is produced by means of a peuneurah (press).
The various kinds of traditional tools are generally made of wood 
or iron. Nowadays many of these tools have been replaced by modern tools 
such as the huller to process paddy into rice and flour.
The opportunities for working in agriculture have become smaller 
and smaller because of the inheritance system and because the price obtained 
for rice is relatively less advantageous. This causes many problems in the 
employment sphere. Many of the workers find jobs in other fields such as 
petty traders, carpenters or labourers. Others try to find a job in 
another region as local migrants, as seasonal, temporary or permanent . 
migrants. People who migrate usually work as petty traders, farmers or 
labourers. Nowadays, those who work as petty traders can be found in the 
various towns of Aceh. Those who work as farmers can be found in Aceh Tengah 
regency, Aceh Barat and Aceh Timur. People who work as farming labourers 
usually consist of temporary migrants (seasonal migrants). They come from 
Pidie and go to Aceh Utara in the harvesting season, to harvest paddy or to 
Aceh Besar to pick cloves or to Aceh Tengah to pick coffee.
Work as a patty trader seems to be attractive to local migrants.
This can be seen from the Acehenese saying: tameukat pruit troe peukayan
gleuh (selling something can make money and you still look smart).
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Daily the Acehenese male wears ija krong (a long strip of cotton 
or silk material worn round the middle of the body), a shirt and kupiah 
(a skull-cap_. Women wear black trousers specific to the Acehenese and 
baje tukok (a short sleeve shirt). Ceremonial dress, which is usually worn 
during the marriage ceremony by the linto (bridegroom) consists of sileuwee 
keumerah (trousers which are narrow at the knee and larger at the bottom), 
bajee telok beulanga (a short coat), kupiah meuketop (a kind of skull-cap), 
ija tangkulok (head-cloth), kulah kama (a kind of crown), and rincong (an 
Acehenese dagger).
2.2 Kinship and Community System
The family system in the Achenese community is based on keluarga 
batih (nuclear family). A household ideally consists of father, mother, 
and non-married children. A married son or daughter will live in a new 
household as a nuclear family.
Marriage is usually matrilocal, with the husband living in his 
wife's parents' house for a time. The period he stays there depends on 
the ability of his parents in law to give him a house. Alternatively, the 
parents might move to another house. In the Acehenese custom, the separation 
between parents and their married daughter is known as peumengkleh 
(separation).
Parents in the Acehnese community have the full responsibility of 
looking after their children's welfare and education until they are married. 
As a consequence, they do not allow their daughters to marry a man of social 
position inferior to her own (Hurgronje, 1923 : 296). The Acehenese prefer 
their daughters to marry within their own ethnic group, but they would not 
reject a foreigner if he is in a good social position.
The kinship system in the Acehenese family can be divided into wali 
and karong. the wali system is that based on the father's line and the
karong system is that based on the mother's line (Syamsuddin, 1978 : 160).
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Both systems always apply to every individual.
The most complicated kinship system in Aceh can be found in the Gayo 
community. The family line in this community is usually patrilineal, but in 
addition there are family lines which are matrilineal. Since the 1950s, a 
new bilateral system has appeared (Muchlis, 1977 : 7). In the Gayo community 
there are three kinds of marriage: firstly, the juelen marriage where the
wife and her children are included in her husband's belah (large clan); 
secondly, the kerjeangkep marriage where the husband is included in his wife's 
belah and thirdly, the kerje kuse kini marriage where freedom is given to 
choose which family line will be followed after marrying (Muchlis, 1977 : 8). 
The belah consists of several kuru (small clan). The kuru is a group of 
sedere (extended families) while the sedere consists of sara barina (the 
small family or nuclear family). According to an inventory in the Gayo 
community there are not less than 81 belah (Muchlis, 1977 : 43). The belah 
has its own system for taking care of its members, although it is still under 
the geuchik (the head of a village) administration.
Each geuchik in Aceh, manages his own gampong (village). Gampong is 
the lowest level of the government administrative structure in Aceh which 
consists of several levels starting with the province level, the regency or 
municipality level, district, sub-district (kemukiman) and village (gampong) 
levels. There are 5642 gampong in the Special Province of Aceh 
(Memorandum, 1978 : 325) .
The geuchik as the gampong administrator has several duties including 
performing all instructions which come from the district level, as a 
collector of tax, to look after the public facilities in his area, and to 
give service and guidance to his people. In performing his duties, the 
geuchik gets help from a secretary, tuha peut (four old and clever men in 
the village) imum meunasah (the leader of the small mosque) and keujruen
blang (the head of the rice fields).
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The community life of the Acehnese revolves around joint social 
activities. An example of these social activities is gotong royong (mutual 
cooperation), which can be divided into two forms. The first is referred to 
as meuseuraya (mutual cooperation with reward) when a person in the 
community receives help from the other members of the community and then 
reciprocates by helping them at the next occasion. For instance, A may 
help B in harvesting, then, B must help A in harvesting or other activities 
such as ploughing or transplanting of seedlings. Meuseuraya may even apply 
in building a new house. The second form is keureja rudi (mutual 
cooperation without reward), for instance, to construct a new road in the 
village for public purposes or to clean the mosque and meunasah. In addition, 
mutual cooperation is very often a part of the Acehnese community at the time 
of the marriage and burial ceremonies. Mutual cooperation at the marriage 
ceremony (keureja udep) begins with "meminang" (the proposal) from the 
bridegroom’s family and continues until the end of the ceremony. At meminang, 
the geuchik, together with the teulangkee (a man who has the duty of carrying 
the message to the bride's family) and several important persons in the 
village visit the bride's family to discuss the marriage requirements, such 
as the jenamee (dowry) and the date of the ceremony. Later, the village 
people prepare everything needed for the day of the ceremony. They build a 
seung (sitting place for the guests and dining room), arrange tables and 
form a cooking committee and dish washing team. The form of mutual 
cooperation at the burial ceremony is called keureja matee. This ceremony 
is conducted according to Islam. If a person dies in a family, the other 
members of the family must inform the geuchik and the imum meunasah.
The geuchik or imum meunasah asks someone to beat the tambo (the signal of a 
death). Then, all villagers will come to the house of the family and help 
them to dig the grave, make a coffin, bathe the dead body, say the last
prayers and then take the coffin to the cemetery.
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2.3 Religious System and Belief
Most of the local people are followers of Islam possibly deriving 
from the might of the Acehnese Sultanate in the seventeenth century. At 
that time Islam was the religion of the Kingdom and had to be followed by 
all people. The strength of Islam in Aceh was recognized in 1957 when the 
Province of Aceh was given autonomy in developing its own region with 
special emphasis on religion.
The religious system and.beliefs which have developed in Aceh 
basicly can be understood through the religion institutions such as the 
mosque, meunasah,(small mosque in a village), madrasah (religious school) 
and the role of the ulama (religious leader).
The mosque and meunasah are the most important religious institutions 
in Aceh. Generally, a mosque can be found in every kemukiman (sub-district). 
The mosque functions as the place where Moslems can pray every Friday.
The meunasah is found in every gampong (village). It functions not only as 
a place for daily prayer (five times) but also as a place to service the 
gampong's social needs such as a place for discussion, education, as a 
place where people meet for the purposes of gotong royong (mutual cooperation), 
even as a place where men spend most of their leisure time, and also as a 
place for boys to sleep at night.
Generally, Islamic education is conducted in the madrasah (formal 
religious school) such as Madrasah Ibtidayah (Islamic primary school),
Madrasah Tsanawiyah and Madrasah Aliyah (at the secondary level), and the 
Institute Agama Islam (at the university level). In addition the traditional 
Moslem educational institutions, pesantren, still operate in Aceh. Pesantren 
in Aceh are known as dayah. There are three levels of education in this 
system, the meunasah level, rangkang level and bale level. During the 
Acehnese Sultanate, there was a higher level of this institution, dayah
manyang, which was only found in the capital of the Kingdom. It was called
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Dayah Manyang Baiturrahman (Hasymi, 1969 : 11). The differentiation of the 
educational system into three levels generally is based on the complexity and 
variety of the subjects which are taught. The duration of study at any level 
is not based on a fixed number of years, but depends on the quality of the 
student (Hasymi, 1969 : 20).
2.4 Language System, Folklore and Arts
The variation in ethnic background in Aceh leads to differentiation 
of the languages which are used. There are at least seven major languages: 
Tamiang, Aneuk Jamee, Seumeulu, Gayo, Alas, Singkel, and Aceh, but all of 
these langauges can be categorized as Austronesian languages. The Tamiang 
language is similar to the Melayu language, while the Aneuk Jamee language 
used by people in Aceh Selatan is close to the Minangkabau language. The 
Seumeulu language is very often divided into two kinds, bahasa Sigulai and 
bahasa Defayan. Both of these are called bahasa ulau (island language).
The Sigulai language is used by people in Seumeulu Barat and Salang, while 
bahasa Defayan is used by the local people in Seumeulu Timur, Seumeulu-Tengah 
and Tepah Selatan. There is differentiation between these two languages 
either in the words or in the syllables. The form of the syllables in 
Sigulai language is similar to that in the Nias language (Nani Tuloli, 1976 : 
4). The Singkelese langauge is used by people who live in the southern part 
of Aceh Selatan. However, most people in Aceh use the Acehnese language; 
it is used by people in the regions of Aceh Besar, Pidie, Aceh Utara, Aceh 
Barat, a part of Aceh Selatan and Aceh Timur. The other languages which 
have been mentioned above are influenced by the Acehnese language which 
itself has many dialects. Each region has its own dialect, but this does 
not cause difficulty in communication between people from different regions. 
The Acehnese language uses two sorts of characters, Arabic and Latin. Arabic 
is used only by the older generation while Latin is used both by the older 
and the younger generations.
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In addition to language, various kinds of folklore can be found 
among the local communities. In the Acehnese society folklore is often 
divided into two kinds, the hikayat (tale) and haba jameun (the old story). 
The hikayat is a story told in the form of poetry. The hikayat audience is 
entertained through the rhythmic voice of the story teller and very often 
the meunasah is the venue for the show. The haba jameun is usually told in 
prose language. A long time ago, the haba jameun was told by the old 
grandfather and mother to their grandsons and daughters. Sometimes the 
story has an actual historical background which has been elaborated by the 
imagination of the story teller in order to make he story more interesting. 
Often, however, the story is totally imaginary. The stories are told not 
at fixed times but merely when the teller feels that a particular story is 
appropriate. Stories are usually told several times so that the children 
are able to remember most of the story until they are adults (U.U. Hamidy, 
1977 : 23-27).
Besides language and folklore, a principal element of culture among 
the Acehnese is art. Among the arts of the Acehnese society are seudati 
(a kind of dancing for men only), pho (dancing for women), daboh (a mystical, 
selfinjury dance by men). These dances are very often performed at wedding 
ceremonies, receptions for distinguished guests and other ceremonial 
occasions. Gendrang,(drum for music), rapai (tambourine for daboh), 
bansi (bamboo flute) are the popular and important musical instruments in 
the Acehnese society.
These aspects of Acehnese culture differ in varying degrees from 
the cultures of migrant groups in Aceh. After an examination of the context 
of migration to Aceh in the following chapter, the extent of assimilation 
of these cultural differences will be examined in Chapter Four.
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MIGRATION IN ACEH
People have always moved from one place to another and this movement 
has occurred at both the individual and group or family levels. Most of the 
motives in migrating are economic in nature although it is not rare for 
people to move for other reasons, for example political, religious, death of 
a family member, etc. Population movement in Indonesia from rural to urban 
areas occurs primarily because migrants want to improve their standard of 
living. They assume that plenty of jobs and better conditions are available 
in the city. Thus, movement of population from one region to another occurs 
especially because of the lack of opportunity to improve the standard of 
living in the original place of residence. This lack of opportunity is 
caused by the limited availability of natural resources compared with a 
large supply of human resources. In such circumstances, migration is a 
symptom of regional resource differences (Whiteford, 1968 : 236). The 
movement will be more rapid if there is little skill or knowledge on how to 
properly manage the available resources in the resource-rich area.
The Special Province of Aceh in Indonesia is today one of the 
destination areas for migrants from other regions in Indonesia. From the 
natural resources and human resources perspective, the region has special 
attractions for migrants. Natural resources are still available in 
relative abundance and in terms of human resources, there is a relatively 
small population. From these two conditions, it can be assumed that this 
region has been selected by migrants as their destination area because they 
wish to improve their living standard.
3.1 Resources as the Pull Factors to Migrate 
3.1.1 Natural Resources
Natural resources have an important bearing on the size of the
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population as population tends to increase through migration in those regions 
which have a large potential for the development of natural resources.
The natural resources which will be discussed in the Aceh context are soil 
fertility, availability of land, forestry and mineral potential.
(a) Soil Fertility
Generally speaking, nearly all the soil in Aceh is fertile. This 
can be seen by the healthy growth of all kinds of tropical plants (Department 
of Communication, 1977 : 2). However, soil fertility needs to be examined in 
relation to other natural resources such as climate and the availability of 
water for irrigation. Agricultural production, especially rice, can only 
be produced well if climate, water and soil are all in good relationship. 
Thus, agricultural production is not related only to soil fertility. For 
example, to produce one pound of rice, 200-250 gallons of water are needed 
(Ehrlich, 1970 : 12).
The climate in Aceh is tropical with high rainfall and humidity 
(Zakaria Ahmad, 1977 : 13). Temperatures are around 26°-30°C. The high 
rainfall, warm temperatures and the availability of an irrigation system 
which has long been in operation all combine to help increase the rate of 
agricultural production in Aceh.
(b) The Availability of Land
The Special Province of Aceh covers an area of 5,539,000 hectares.
The land which is currently being used for farming, estates, rice fields, 
ladang (shifting cultivation) and fishing, only utilises 650,224 ha, while 
town and village areas cover 50,000 ha. The remaining area (4,179,700 ha.) 
is mainly forest but has great potential for farming and estates. Only a 
small part of the land (seven per cent) cannot be used directly for farming, 
that is the swampy area, the rivers and lakes. The land which is covered by 
grass and alang-alang grass (eight per cent) can be used for the development
of cattle enterprises.
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(c) Forestry
Nearly three quarters (74 per cent) of the land area in Aceh is 
covered by forest. Besides the potential for forest industries such as 
timber, rotan, and resin, the forest also constitutes a means of subsistence 
for the population. This potential can be regarded as a pull factor for 
migrants wishing to improve their standard of living. The development of 
forest areas for farming and estates will not lead to erosion or flooding 
because these problems only emerge when the proportion of forest land drops 
below 30 per cent (Sumitro, 1955 : 175). The large amount of land still 
covered by forests indicates the delay in the exploitation of this natural 
resource. This delay has been caused by various factors such as a lack of 
skilled manpower, a lack of capital, and the small labour force. During the 
fifteen year period 1960-1975, only 0.9 per cent of the forest land was 
exploited (Sunnary S. Kanen, 1976 : 4).
(d) Mineral Resources
Until now, there is little precise knowledge of the-size of mineral 
resources in Aceh. Several surveys were conducted before the Second World 
War by the Dutch Colonial Government and Dutch enterprises. The reports of 
these surveys did not discuss the reserve potential, but they mentioned 
clearly and completely the locations and the types of mineral resources 
that had been found in Aceh. In fact, according to these surveys there are 
many kinds of mineral deposits in Aceh including oil and natural gas. Oil 
mining is mainly found in the regency of Aceh-Timur. The exploration of 
these oil resources was carried out during the period of the Dutch Colonial 
Government. The war and rebellion which occurred after Indonesian 
Independence caused this exploration to halt until the 1950s. Then, in the 
sixties the oil exploration was re-established by Pertamina. These activities 
can be regarded as another pull factor for people who are seeking employment, 
and so many people migrate there. The mirgrants are either skilled workers or 
administrative staff employed by Pertamina or manpower which is needed by
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private enterprises which are indirectly involved in oil exploration.
Similar comments apply to the establishment of the natural gas factory in 
Lhok Seumawe, Aceh Utara. The project was opened in 1972 and has absorbed 
10,000 employees directly at the factory (TVRI-news : 1978). Among the 
employees, many of the labourers are not Acehnese. Much of the skilled 
manpower came from abroad. Although the exploration of oil and natural gas 
is capital intensive in nature, many employment opportunities are created 
both directly and indirectly. The indirectly associated activities such 
as catering, banking, seaport, and transportation enterprises are examples 
of the indirect employment mainly in private enterprise.
3.1.2 Human Resources
(a) Total Population and Rate of Growth
According to the 1920 census there were 718,433 people in Aceh.
Ten years later (in the 1930 census) the number had increased to 975,945 
people. Thus, the population had increased exponentially with an average 
rate of growth of 8.1 per cent per year. At the 1961 and 1971 censuses the 
population in Aceh was 1,628,983 and 2,008,341 respectively. Hence the 
rate of growth between 1930 and 1961 decreased to 1.7 per cent per year 
and between 1961 and 1971 increased again to 2.1 per cent per year. The 
high rate of population growth in Aceh in the 1920s was perhaps caused by 
net in-migration, as in the same period the national rate of growth was 
2.1 per cent per year. However, it is also possible that the 1920 census 
was incomplete.
(b) Population Distribution
At the time of the 1971 population census, the average population 
density in Aceh was 37 per square km. Banda Aceh municipality had the 
highest density of population in the Special Province of Aceh of 4,831 persons 
per square km. In contrast the regency of Aceh Tenggara which is sparsely 
populated had a density of only 13 persons per square km. The 1971 census
30
showed only 169,491 persons or 8.4 per cent of the population in Aceh living 
in urban areas. The level of urbanization in Aceh was very low when compared 
with the neighbouring province of Sumatera Utara which had a rate of 17.1 per 
cent or compared with Indonesia as a whole (17.4%).
(c) Sex Composition
According to the 1971 census the population of Aceh consisted of 
1,005,209 males and 1,003,123 females. Hence, the sex ratio is 1,002 males 
for every 1,000 females. The sex ratio in urban areas was 1,104 males for 
every 1,000 females. These figures suggest that more males, especially the 
younger ones, were involved in urban migration or urbanization.
3.2 A Brief History of Migration in Aceh
The early history of migration in Aceh is not known precisely. Many 
studies claim that the original population in Aceh was derived from migrants 
from several nations of the world. This opinion was held by Teungku Chik 
Kutakarang, when he claimed that the Acehnese are a mixture of three peoples; 
Arabs, Persians and Turks (Said, 1961 : 22). Another opinion was given by 
Julius Jacob. He said that the Acehnese are a mixture of migrants from 
Malacca, Melayu, Minangkabau, Batak, Nias, India, Arabia, Habsyi and Java 
(Said 1961 : 23). It is estimated that this mixing of races in Aceh occurred 
during the period of the Sultanate in Aceh, which was when trade relations 
between Aceh and other countries were widened. It was stated in various 
sources from Arabia, Persia, China and Europe dating from the fifteenth 
century that Lamri (a merchang village in Aceh where Indrapuri, Aceh Besar 
now stands) was regarded as an important centre for trading at that time, 
although the population in 1413 was estimated to be not more than one thousand 
households. During the period of Sultan Iskandar Muda's government (1607-1636) 
trade relations in Aceh became busier. Banda Aceh Darussalam, the capital city 
of the Sultanate, was regarded as one of the important trading centres in the 
pre-industrial era. As a port city and capital of the Sultanate, Banda Aceh
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Darussalam at that time was very cosmopolitan with many ethnic groups 
including Gujerata, Keling, Arab, Javanese, Portuguese, Pegu (Burmese) and 
Chinese. In addition, Banda Aceh Darussalam was visited by traders from 
Istanbul, Venice, Aleppo, Gujerat, Arabia, Malabar, Coromandel, Bengal, Pegu, 
Malacca, Thailand, China, Borneo, Java, England, Netherlands and France 
(Siegel, 1969 : 3; Castles and Morris, 1976 : 3).
The good relationship between Aceh and other countries at that time 
developed in many ways. Javanese traders who came to trade in Pasei’'" were 
given free taxes on imported and exported goods. In the area of shipping, the 
Acehnese made cooperative agreements with Malacca. Although the Kingdom of 
Pasei did not make commercial expeditions, the Acehnese could travel to China 
on Malaccan jung (boats). When conflict between Aceh and Malacca occurred in 
1537-1547 and in 1568, the Acehnese Kingdom received additional armed support 
of 400 soldiers from Turkey. In the sixteenth and seventeenth centuries, the 
capital city of the Kingdom of Aceh became a major centre of Islamic study 
with ulama (Moslem scholars) from various Islamic countries coming to study 
including Sheikh. Abdul Khair ibn Sheikh ibn Hajar Muhammad Yamani and Sheikh 
Muhammad Jailani ibn Hasan ibn Muhammad Hamid ar-Raniry from Gujerat, and 
Sheikh Nurad Din from Mecca (Ibrahim Alfian, 1972 : 2-3). The migration 
flow became greater when the Dutch Colonial Government occupied Aceh in the 
twentieth century. Manpower was introduced for various development 
activities. In 1919 the Dutch Colonial Government established the railway 
from Banda-Aceh to Medan in Sumatra Utara and then in the next year (1920) 
they started to build a new highway from Banda Aceh to Medan and several ports 
in the regency capitals such as Ulhe-lheu in Aceh Besar, Sigli in Pidie, Lhok 
Seumawe in Aceh Utara and Kuala-Simpang and Kuala Langsa in Aceh Timur.
1 Pasei was the capital city of Samudra Pasei, an independent Kingdom till it 
was conquered by the Sultan Aceh in the 16th century. At the present time, 
it is located at Gampong Geudong, Aceh-Utara (Sartono et al, 1975 : 155).
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Several kinds of estates were also commenced in Aceh including the 
establishment of rubber tree and oil palm estates in Aceh Timur and Aceh 
Selatan, and a coffee plantation in Aceh Tengah. Population at this time 
had increased because of migration from the Netherlands. For the expansion 
of new farming areas and estates, the Dutch also brought Javanese as labourers 
to work in the oil palm plantation at Seunagan in Aceh Barat and the rubber 
tree plantation at Langsa in Aceh Timur and also in other regions such as 
Singkel in Aceh Selatan. In addition, the production of minerals such as 
oil and gold in Aceh Barat was developed. These developments caused an 
increase in the volume of trade. Many foreign traders such as Chinese, 
Indians, Arabs, Minangkabaus and Bataks became more and more interested in 
trying to establish businesses in Aceh.
In 1907, Governor van Daalen who held the key authority in Aceh at 
that time, started to establish village schools. This activity led to the 
importation of teachers from other regions in Indonesia (Ibrahim Alfian, n.d : 
22). In contrast, the sons of the Acehnese aristocracy were sent to other 
regions where schools had been established for a long time such as Bukit 
Tinggi in Sumatra Barat and Bandung and Serang in Java. All of these 
developments caused the Aceh region to again become less isolated and more 
open to visitors. Following Indonesia's independence, Aceh became a province 
of the new nation. This new status required many new institutions of 
government. In the following years, more educational institutions were 
established at various levels including Syiah Kuala University in 1959. In 
the middle of the 1960s, the free port and free trade zone of Sabang was 
created and the sugar factory in Cot Girek began production. In the 1970s 
the liquid natural gas industry was established in Aceh Utara and it now 
produces gas for export. As a consequence of these various developments 
many migrants have come to Aceh from other regions in Indonesia.
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3.3 Source and Distribution of Migrants in Aceh
The 1930 census (Table 3.1) showed that there were 91,230 non-local 
people in Aceh consisting of various ethnic groups: Batak (8.1 per cent),
Minangkabau (9.3 per cent), Javanese (68.2 per cent), while the other ethnicit­
ies constituted 14.4 per cent. Compared with the total population of Aceh 
at that time, the migrants groups, Javanese, Batak, Minangkabau, and others, 
constituted 6.17%, 0.75%, 0.87% and 1.4% respectively.
TABLE 3.1
THE NON-LOCAL POPULATION COMPOSITION IN ACEH 
BY ETHNIC GROUP AND SEX, 1930
Ethnic Group Male Female Total %
Batak 4,131 3,237 7,368 rHCO
Minangkabau 4,855 3,677 8,532 9.3
Javanese 34,148 28,088 62,236 68.2
Others . 7,900 5,194 13,094 14.4
Total 51,034 40,196 91,230 100.0
Source: Volkstelling 1930, Deel IV Inheemsche Bevolking van Sumatra,
Departement van Economische Zaken, Laudsdrukkerij, Batavia, 
1935 : 162.
The Javanese were the second largest ethnic group in Aceh in 1930, 
after the Acehnese themselves. Most of them (48,168) were first-generation 
migrants as they had not been born in Aceh (McNicoll, 1968 : 55). As has 
been pointed out earlier, the relatively high percentage of Javanese in Aceh 
was due to the fact that many of them were labourers brought by the Dutch 
as involuntary migrants.
Recently, the number of Javanese, of course, has changed and there is 
a possibility that they are no longer the second largest ethnic group in Aceh,
34
although statistics of ethnicity have not been obtained since 1930 for the 
entire province. However, McNicoll estimated that there were 31,300 life-time 
Javanese migrants in Aceh in 1961 (1968 : 92).
Measured in terms of life-time migration, according to the 1971 
census there was a total of 61,906 migrants, 3.1 per cent of the total 
population, in the Special Province of Aceh. A majority of the migrants, 
that is 35,066, were born in Sumatra Utara.’1' Migrants born in Java numbered 
19,272 people. The only other birth place of major significance was 
Sumatra Barat from which there were 5,017 migrants in 1971. The number of 
migrants from other provinces can be said to be relatively small (less than 
500) except for migrants from Sumatra Selatan and from abroad numbering 563 
and 924 persons respectively. Most of the migrants who came from abroad were 
Chinese. Migrants from every province of Indonesia except Kalimantan Tengah 
can be found in Aceh as shown by the 1971 Population Census (Table 3.2).
The place of residence in Aceh of life-time migrants can be seen 
from the 1971 census. The data are confined to the urban and rural areas 
only. Table 3.2.shows that most of the migrants were living in rural areas 
(40,458 or 65.4 per cent of total life-time migrants). Most of these were 
migrants who were born in Sumatra Utara and Java.
The Batak people in Aceh can be found mainly in Aceh-Tenggara, Aceh 
Timur and Singkel in Aceh Selatan. This ethnic group can be divided 
according to their place of origin or their sub-ethnic group (marga), such 
as Batak Toba, Batak Karo, Batak Simalungun, Batak Pakpak, Batak Mandailing 
and Batak-Angkola. A survey conducted in Alas (Aceh Tenggara) in 1974 
provided data on the population composition by ethnic group in the regency. 
Bataks made up 35 per cent of the population in Aceh Tenggara; they were 
the second largest population group in the regency. The largest population
1 Many of these people, although born in Sumatra Utara, were Javanese 
ethnicity.
TABLE 3.2 35
MIGRANT POPULATION BY PROVINCE OF BIRTH
AND PLACE OF RESIDENCE IN ACEH, 1971 CENSUS
Province of Birth Place of Residence Total
Urban Rural
Sumatra Utara 9,524 25,542 35,066
Sumatra Barat 4,244 773 5,017
Riau 205 35 240
Jambi ~ 46 0 46
Sumatra Selatan 408 155 563
Bengkulu 15 0 15
Lampung 20 0 20
D.K.K Jakarta 588 190 778
Jawa Barat 1,099 947 2,046
Jawa Tengah 2,584 8,876 11,460
Yogyakarta 359 1,198 1,557
Jawa Timur 986 2,447 3,431
Bali 11 0 11
Nusa Tenggara Barat 5 0 5
Nusa Tenggara Timur 13 10 23
Kalimantan Barat 52 98 150
Kalimantan Tengah 0 0 0
Kalimantan Selatan 13 1 14 • •
Kalimantan Timur 30 0 30
Sulawesi Utara 59 21 80
Sulawesi Tengah 141 0 141
Sulawesi Selatan 113 0 113
Sulawesi Tenggara 18 0 18
Maluku 39 114 153
Irian Jaya 5 0 5
Abroad 873 51 924
Total 21,448 40,458 61,906
Source: Sensus Penduduk 1971; Penduduk D.I. Aceh, Serie E, No. 01,
BPS Jakarta, : 132-134.
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group were the local people (Alas), 45 per cent of the total population, 
while the remaining 20 per cent consisted of Acehnese, Gayo and Javanese 
(Ismany, 1975 : 2). Most of the Batak people who live in Aceh work as 
farmers or usahawan (entrepreneurs). In economic life they seem to be very 
diligent, economical, and patient in adversity so that most of them are 
relatively more successful in achieving a higher economic standard compared 
with the local people. In several settlements, Bataks have occupied the 
strategic and fertile farming areas and they also play an important role in 
several phases of the distribution of goods. Their success has enabled them 
to achieve further progress in other activities such as education. Their 
educational development is more progressive because of the existence of the 
Christian missionaries who have established educational institutions and 
facilities in their place of residence.
Javanese settlements can be found in almost all regencies in Aceh.
They live in Aceh Tengah, Aceh Timur, Aceh Tenggara, Aceh Barat, Aceh Selatan, 
Aceh Utara and Aceh Besar. In several places of residence they form the 
majority of the population. For example, a survey in the village of Saree, 
in Aceh Besar showed that the village contained 875 Javanese and 437 local 
people (Adnan Abdullah, 1976 : 18). At first, the Javanese came to Aceh as 
rubber tree and oil palm estate labourers under the Dutch Colonial Government. 
Hence, it is not surprising that most of them are still living in farming 
areas. Generally speaking, their living depends on agriculture. They rarely 
work as successful traders or usahawan (entrepreneur). Because of their 
diligent attitude to work and their economical approach, they have a 
relatively better economic status than the local people.
The percentage of migrants who were reported as urban population in 
the 1971 population census was 34.6 per cent (21,448 people). Many of these 
came from Sumatra Barat and abroad. Most of the migrants who came from 
Sumatra Barat are Minangkabau ethnicity. In Aceh, they are well known as 
ureung Padang (people who come from Padang, Sumatra Barat), and they work
37
mainly as traders, industrialists and public servants. Some of them are 
involved in religious activities. In this activity, they tend to follow the 
Muhammadiyah^ line of thought. A survey in 1974 produced a comparison of 
the heads of household in Banda Aceh on the basis of their ethnic group.
There were 5,458 Acehnese, 1,157 Chinese, 406 Minangkabau, and 1,397 of other 
ethnic groups (Syamsuddin, 1974 : 5).
As has been mentioned before, most of the migrants who came from 
abroad'in the 1971 population census were Chinese. Most of them are Hakka 
(Khek) ethnic group with the remainder consisting of Hokhein and Kanton 
ethnic groups. Generally, they are traders or entrepreneurs. Their success 
in the field of trading can be seen clearly and covers almost all kinds of 
commodities which are traded. Not only that, in almost all trading channels 
of distribution, they play an important role. As a result, it is not 
surprising that economically, most of them are better off than the local 
people.
All four ethnic groups mentioned above (Batak, Javanese, Minangkabau 
and Chinese) are. not only large in number but their status of settlement 
is well established. They are likely to have had considerable influence 
upon the socio-cultural aspects of the local people. Other migrant groups 
are less significant and most of them are public servants or members of the 
army (ABRI). The socio-cultural interaction between these latter minority 
groups and the local people is unlikely to have had much impact on the 
local people.
1 Muhammadiyah is an Islamic missionary organization and movement.
Its main purpose is to instill the true teachings of the Holy Quran 
and Sunnah into its members' minds so that Islam becomes their code 
of conduct in religious as well as in worldly affairs, which will 
lead to the eventual development of a true Islamic society 
(Muhammadiyah, 1980 : 6-7).
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3.4 Types of Migration
Differences in the reasons for migration usually lead in turn to 
differences in the pattern of migration. Some migrants set up a permanent 
residence, some only settle temporarily then return home (return migration) 
while others are waiting for a chance to migrate to other places of 
destination (step migration). Some migrate spontaneously while others are 
moved through planned programs or by their employers. A wide variety of 
patterns of migration is especially found among Javanese migrants in Aceh.
Some of the Javanese came to Aceh through the Colonization Program in the 
period of the Dutch Colonial Government, others came under the transmigration 
program, Pramuka (Scout Transmigration), AKAD, (the inter-regional contract 
labourer program), or through public servant transfers.
The Javanese migration to Aceh under the Colonization program 
started when the Dutch Colonial Government and other Europeans established 
the rubber tree and oil palm estates. The establishment of these estates 
began in the second decade of the twentieth century. The first Javanese 
estate labourers, lived in the estates in Kuala Simpang (Aceh Timur) and 
Seunagan (Aceh-Barat). Some came from Java directly, while others came from 
rubber tree estates and tobacco estates in Sumatra Utara. They were 
contracted as labourers for a three year period, but most of them had to 
extend their contract because they did not have enough money to cover the 
cost of their return transportation, some because of gambling losses.
In the early 1960s, the regional government of Aceh, considered the 
possibility for transmigration settlement in the region. For this purpose, 
a policy which consisted of three strategies was developed. Firstly, local 
transmigration was to be given high priority to fill the underpopulated areas 
in the region. The same services and facilities as the general transmigration 
program had to be given to the local transmigrants as well. Secondly, the 
management and performance of the transmigration program had to be in the
direction of improving the basic minimum standard of living of the transmigrants
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Thirdly, the settlement of inter-island transmigrants had to take into 
account the regional factors of psychology, religion, custom and culture 
(Aceh, n.d. : 36) .
In 1962, 100 transmigrant households were settled in the transmigration 
project Blang Peutek in Pidie regency. This project was situated at a 
distance of about 91 km by road to the southeast of Banda Aceh and covered 
an area of as much as 500 hectares. However, the Blang Peutek transmigration 
project failed because of the water situation and the prevalance of malaria.
In addition, most of the transmigrants were accused of being involved in the 
Indonesian Communist Party activities. When the Gerakan 30 September 
(communist rebellion) affair occurred in 1965, they were frightened by the 
local people around them and all of them left Blang Peutek except for one 
household.
Until 1973, the number of transmigrants who had been moved to Aceh 
was 695 people (Daljuni, 1976 : 6). Since that time, the Javanese movement 
to Aceh has increased, especially since the region started to establish 
several development projects which need trained manpower. Some have moved 
from Java directly; while others have moved locally as Javanese migrants 
from Sumatra-Utara. To fulfil the manpower requirement, the Cot Girek Sugar 
Factory has taken a number of transmigrasi pramuka (Scout transmigrants), 
and AKAD (inter-region contract labour) from Java. Those under the AKAD 
scheme are contracted for a five-year term. During the 1976-1977 financial 
year, the Directorate General for Transmigration planned to move 800 families: 
300 families (1,417 people) to settle in Cot Girek and 500 families (2,253 
people) in Bukit-Hagu in Aceh Utara (Kanwil Dit. Jen Transmigrasi, 1977 : 30). 
In addition, recently some intensive surveys have been carried out in Aceh 
Selatan, Aceh Barat and Aceh Tengah to find new locations for transmigration 
projects.
The Chinese, Minangkabau and Batak migrations are mainly spontaneous. 
It is estimated that the Batak movement has been occurring since the second
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decade of the twentieth century. They moved mainly to Alas. At first they
came individually, but during the last twenty years they have come in groups.
The soil fertility and other natural resource factors have attracted the Batak 
people to Alas, Singkel and Aceh Timur. They leave their homes with the
intention of working hard as the young people carry the marjajo spirit of
going to live elsewhere to work (Naim, 1976 : 172). The strong kinship 
system aids the migration process as they expect that their kinsmen will 
help them in any difficulties (Ismany, 1975 : 3; Bruner, 1961 : 6-8).
The Minangkabau migration pattern is well known as merantau (to leave 
one's home area). For them, merantau is regarded as a phenomenon which has 
been institutionalized for centuries (Syamsuddin, 1974 : 1; Naim, 1976 : 
172-173). According to Maude's survey (1976 : 2), the most important reason 
for merantau is the improvement of economic conditions. Other reasons given 
were to seek new experiences, adat (customary law) problems, dissatisfaction 
with life in the village, and the desire to follow previous migrants. The 
migration flows from their villages to other regions have usually occurred 
over a period of-time rather than at one point in time and this has been 
the case in respect of their movement to Aceh. When the Minangkabau first 
came to Aceh, the movement was closely associated with the establishment 
of the railway from Banda Aceh to Medan and the development of educational 
institutions. At that time they came to Aceh to work in the railway 
stations and offices and also as village school teachers.
Chinese migrants also choose urban areas as their destination.“'"
They aim to accumulate property and most of them choose industry and trade 
as their means of livelihood (Zainal Kling, 1978 : 8). This conclusion was 
confirmed by Pasifikus (1976 : 3) in his study of the return of Chinese 
traders to Banda Aceh. According to him, the Chinese came back to Banda-
1 By Indonesian Law (PP/10, 1959), all Chinese must live in urban areas.
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Aceh because they had become accustomed to conducting their trading and 
industry in Banda Aceh with relatively little competition from other ethnic
groups.
CHAPTER 4 42
MIGRATION TO THE STUDY AREAS
In studying the assimilation of migrants in a new environment the 
characteristics of the migrants are useful in determining the types of 
people who are moving to new places. It is especially of interest to 
compare migrants with the local people, since this will indicate how the 
migrants and the local people differ and how much assimilating would need 
to be done.
The characteristics which will be examined in this chapter are 
those which could have an effect on subsequent assimilation in Aceh. These 
are grouped into two categories: socio-demographics characteristics of
respondents and migration characteristics of respondents. The first group 
of variables includes education, religion and age of the respondents while 
the second covers the previous place of residence before moving to Aceh 
and duration of residence.
Before beginning this discussion, it is useful to consider the 
historical context of the movement to the survey areas. In respect of the 
urban area, the respondents do not represent a single community and their 
migration histories are diverse so it is not possible to tell a single story. 
However, this is not the case in respect of migration to Saree.
Most of the migrants in Saree are former labourers who were 
contracted during the time of the Dutch Colonial Government. They moved 
from Java to work in the oil palm estates and resin estates in Aceh Timur, 
Aceh Tengah and Aceh Selatan. The first group were moved to Saree in 1943 
where they were romusha (forced-workers) under the Japanese Government and 
their duties were to dig trenches (kubu pertahanan) and to grow vegetables 
for Japanese who lived in Seulimum and Banda Aceh. The second movement of
Javanese migrants to Saree was during the Indonesian Revolution. These were
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Javanese who lived in very poor conditions, hungry and suffering from disease 
in several places in Aceh. Some were also moved to Saree because the 
Indonesian Government was afraid that they may become spies for the Dutch 
Colonial Government. Then in early 1950, more Javanese moved to Saree from 
other places in Aceh. The lack of population in Saree at that time was 
regarded as a problem which needed to be solved if Saree were to be opened 
as a settlement area. The geuchik (the head of the village) of Saree, with 
several Javanese who lived in Saree at that time succeeded in an effort to 
persuade other Javanese who lived in other places in Aceh, to move to Saree. 
At that time, Javanese from Lam Tamot, Lam Baro Tunong, and Seulimum 
(Aceh-Besar), Padang Tiji (Pidie) and Lhok Sukon (Aceh Utara) moved to 
Saree. Then, since 1962, Javanese from Kisaran (Sumatra-Utara), Blang 
Peutek (Pidie), Seunagan and Seumayam (Aceh-Barat) along with others directly 
from Java have come to live in Saree. The soil fertility and the access­
ibility of the settlement to other places can be regarded as the two main 
factors which induced Javanese from other places to move to Saree.
The Acehnese were the first inhabitants to Saree. However, many 
Acehnese moved to Saree after the Javanese had begun to live there. Many 
of the Acehnese inmigrants came from Seulimum in Aceh Besar and Padangtidji 
in Pidie, both places which are close to Saree.
4.1 Education
Educational level is probably the single most important factor in 
the success and assimilation of individual migrants. This has been found 
by numerous investigators (Inkeles and Smith, 1974; Waisanen, 1970;
Bock and Iutaka, 1969; Raczynski, 1972; Tilly and Brown, 1967). Education 
itself is a modernizing experience and also opens the door to the more modern 
elements of society such as better job, increased income, and a higher
standard of living.
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Table 4.1 shows the educational level of the sample populations. The 
level of education in this study is based on formal education completed by the 
respondent. In this case, the educational level is differentiated into six 
categories: never been to school, not completed primary school, completed
primary school, completed junior high school, completed senior high school 
and higher than senior high school. From the Table it can be seen that 
most of the respondents have attended primary school although many of them 
never completed it. Urban respondents had clearly higher levels of education 
than rural respondents.
The proportional distribution of respondents by education for both 
urban migrant respondents and urban Acehnese respondents was concentrated 
at the high school level (51 per cent and 61 per cent respectively), while 
both rural migrant respondents and the Acehnese rural respondents were 
concentrated at primary school level (57 per cent and 50 per cent 
respectively). Therefore, among both urban and rural respondents, the level 
of education of the migrants was rather similar to that of the Acehnese. 
Interestingly, the Table also shows that the levels of education of all 
migrants in Aceh and all other persons in Aceh were also quite similar 
both in urban and rural areas, but the levels for the study respondents 
in the urban area, migrants and Acehnese, were somewhat higher than those 
recorded for the general population in 1971. This difference may have been 
due to selectivity of the urban respondents, differences in age distribution 
or simply improvement in educational levels between the census and the 
survey. Age differences also played some part in the higher educational 
levels of urban respondents compared to rural respondents (Table 4.2).
The percentage of migrant respondents in the urban area who were 
under 40 years old was 47 per cent compared with 35 per cent for rural 
migrant respondents. Overall, the similarity of the education levels of 
migrants and the Acehnese must be regarded as a factor aiding the assimilation
of the two groups.
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TABLE 4.2 46
NUMBER OF RESPONDENTS BY AGE GROUP 
AND PLACE OF RESIDENCE
Age Group Migrants Acehnese
Urban Rural Rural Urban
18-29 9 10 13 15
30-39 26 16 29 21
40-49 20 16 12 16
50-59 13 23 13 16
60+ 7 10 8 7
Total 75 75 75 75
4.2 Religion
Indonesia is noted for its ethnic and religious differences. In Aceh, 
according to the 1971 population census, 97 per cent of the population 
consider themselves as Moslem. However, trading contacts as has been 
mentioned before, have brought other religions to the region, the most 
significant of which is Christianity, although other religions can also be 
found. Religious differences may be an obstacle to the assimilation of 
migrants. Different religions focus on different aspects of life: material
assets, the life hereafter, or moral life style. These different emphases 
could result in different behavioural patterns and therefore influence the 
assimilation pattern. Furthermore, Jones (1976) has shown that in 
Indonesia there are significant differences in education by religious groups, 
with Moslems generally having less education.
Table 4.3 shows the religion of the respondents. The overwhelming 
majority of respondents are of the Islamic faith with the rest being
Christian. There are no respondents who profess no religion. All the
TABLE 4.3 47
THE PERCENTAGE OF RESPONDENTS BY RELIGION 
AND PLACE OF RESIDENCE
Religion
Respondents
Migrants Acehnese
Migrants*in Aceh
Population 
* *in Aceh
Urban Rural Urban Rural Urban
(%)
Rural
(%)
Urban
(%)
Rural
(%)
Islam 87 100 100 100 84 73 89 98
Christian 13 - - - 11 27 3 2
Others - - - - 5 - 8 -
Total 100 100 100 100 100 100 100 100
The number
of cases 75 75 75 75 3114 865 169497 1838844
Source: * 1971 Indonesian census special tabulation )for the head of
household only)
** Biro Pusat Statistik, 1974 series E No. 01.
respondents in the rural area were Moslem. Christians in the urban area 
constituted 13 per cent of the urban migrant respondents, not very different 
from the Christian proportion among urban migrants according to the 1971 
census. All of the Christians were Bataks. Although Batak respondents 
whose religion is Christian are small in number, their opinions have special 
meaning in this study, especially in studying assimilation in relation to 
religious life in Aceh.
4.3 Age of Respondents at Arrival and Present Occupation
One of the basic patterns which appears in nearly all studies of 
migration is that young adults are more likely to move, with the most common 
ages of migrants usually being around 20 to 24 (Ravenstein, 1885; Thomas, 
1938). It might be expected that those who move in these years would have 
the greatest potential for assimilation since their life style has probably
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not yet become fixed. Most young migrants have neither made occupational 
commitments nor established their own family. The younger the migrant on 
arrival the more likely he is to marry outside his own ethnic group (Price,
1963 : 258). Browning (1971) found that older males living in rural areas 
were much less likely to move, largely because they foresaw the difficulties 
of obtaining success at an older age. These findings indicate that the 
younger the age upon arrival of the migrant, the more potential there is 
for assimilation. However, it may also be that those who move at an older 
age are more positively selected. For instance, it was found in this study 
that among recent migrants in the urban area, 56 per cent had finished senior 
high school. This indicates that sometimes there may be more positive 
selectivity among the older migrants, particularly if there are attractive 
opportunities in the destination areas.
Table 4.4 shows the age of respondents at the time of arrival in Aceh. 
Age at arrival was obtained by subtracting period of residence in Aceh from 
current age. The data conforms to the usual finding that migration is 
concentrated at younger ages, most migrants having arrived while 15-29 years 
old. When age at arrival was examined separately by urban-rural places of 
residence, it was found that the age at arrival was older among urban migrants, 
where 40 per cent of urban migrants arrived between ages 25 and 34 while 
40 per cent of rural migrants arrived at ages between 20 and 29. Figures from 
the 1971 census also indicate that a high proportion of the migrants arrived 
in Aceh between ages 20 and 29.
When the occupation of respondents by place of residence is examined, 
it is apparent that almost two-fifths of the urban migrant respondents work 
in the public service or the Army (Table 4.5). This tends to explain their 
relatively late age at arrival in Aceh because they have first spent time 
moving from place to place before coming to Aceh or because they have had to 
establish their position before moving. Among the urban Acehnese respondents, 
more than 50 per cent were in the public service or the Army. The number of
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Acehnese in the petty trading sector in both urban and rural areas is also 
worthy of note.
TABLE 4.4
PERCENTAGE OF MIGRANT RESPONDENTS BY AGE AT 
ARRIVAL IN ACEH AND PLACE OF RESIDENCE
Age at Migrant Respondents *Migrants in Aceh
Arrival Urban Rural Urban Rural
0-14 7 12 7 14
15-19 9 13 12 15
20-24 19 20 23 22
25-29 23 20 22 21
30-34 17 11 15 14
35-39 13 9 7 6
40-44 5 5 4 3
45+ - 7 9 5 5
Total 100 100 100 100 '
Number of cases 75 75 924 356
Source: * 1971 Indonesian census, special tabulation. Excludes those
whose duration of residence in Aceh was not stated.
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NUMBER OF RESPONDENTS BY OCCUPATION 
AND PLACE OF RESIDENCE
Occupation Migrants
Urban Rural
Acehnese
Urban Rural
Farmer - 67 - 53
Public service 28 2 37 3
Employee in private 
business 4 - 5 -
Carpenter 10 1 5 4
Petty trader 10 2 15 14
Labourer 5 1 2 -
ABRI 1 2 2 -
Others 17 - 9 1
Total 75 75 75 75
4.4 Previous Migration
Before coining to Aceh, the migrants have experienced a variety of 
living situations which will certainly have a considerable impact on how 
well the process of assimilation proceeds in their new residence. Those 
who have had previous experience of migration will probably find it easier 
to assimilate. They are familiar with different ways of living, obtaining 
jobs and conditions of housing, which may not be common knowledge among 
those who have never lived in a different place. Table 4.6 shows the 
provinces of birth of migrant respondents. The Table clearly indicates that 
migrants to Saree are drawn primarily from Java (92 per cent). More 
than three-quarters of them were born in Jawa Tengah, 17 per cent in Jawa 
Timur with only four per cent born in Jawa Barat.
Nearly 50 per cent of migrant respondents in Sukaramai originated in
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MIGRANT RESPONDENTS' PLACE OF BIRTH 
BY PLACE OF RESIDENCE IN ACEH
Place of Birth Place of 
Urban
Residence
Rural
Sumatra Utara 21 5
Sumatra Barat 16 -
Jawa Barat 12 3
Jawa Tengah 17 54
Jawa Timur 5 12
Other places in Indonesia 4 1
Total 75 75
Sumatra; 45 per cent were born in Java and five per cent were born in other 
provinces in Indonesia.
Of course, place of birth does not indicate all the previous mobility 
history of the migrants. Some may have moved to other provinces, some may 
have moved frequently within Aceh before coming to Saree and Sukaramai, or 
some may have made only one move straight to Saree or Sukaramai. Table 4.7 
presents data on the previous places of residence for the sampled migrants.
Data for rural migrant respondents clearly shows that most of them 
have lived in another part of Aceh before moving to Saree (63 per cent). In 
Sukaramai, among the 45 per cent of migrant respondents who were born in Java, 
only 35 per cent came from other provinces as step migrants before coming to 
Sukaramai, while the remaining (65 per cent) came directly from Java.
Fifteen per cent of the total urban migrants in Sukaramai came from other 
places in Aceh. The step migration among Javanese urban migrants was relatively 
high compared with all migrants in urban areas of Aceh (12 per cent;
Appendix G).
TABLE 4.7 52
THE PREVIOUS PLACE OF RESIDENCE OF MIGRANT 
RESPONDENTS BEFORE COMING TO SAREE AND SUKARAMAI
Previous Residence Migrant
Urban
Respondents
Rural
Migrants in 
Urban
*Aceh
Rural
Sumatra Utara 29 8 372 183
Sumatra Barat 9 - 127 6
Sumatra Selatan 2 - 14 2
Jawa Barat 6 - 77 13
Jawa Tengah 13 16 124 125
Jawa Timur 3 4 85 28
Maluku 1 - 4 -
Irian Jaya 1 - 1 -
Other places in Indonesia 4 - 171 21
Other places in Aceh 11 47 - -
Total - 75 75 974 378
Source: * 1971 Indonesian census special tabulation, only applies to
persons whose place of last residence was in a province 
other than Aceh.
4.5 Duration of Residence
The above discussion shows that most of the migrant respondents had 
at least experienced one previous movement before arriving in Saree and 
Sukaramai. The time spent in the present place of residence is also an 
important factor for assimilation. For example, Kirkland found that recent 
Armenian migrants to Australia are less assimilated into welfare associations 
than the longer tenure migrants (1980 : 334). Pre-war Greek Macedonian 
migrants to Australia were relatively more proficient in English than those 
who arrived later according to Mapstone (1966 : 229).
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In the present study, about 75 per cent of rural migrant respondents 
have lived in Saree for more than ten years. The situation for urban migrant 
respondents was the reverse of that in the rural area, with a majority 
(52 per cent) having stayed in Sukaramai for less than ten years. Compared 
with all migrants in urban areas of Aceh, the proportion of urban migrant 
respondents who had lived in Sukaramai for more than ten years was also still 
lower than for migrants in Aceh as a whole, which showed 52 per cent (see 
Table 4.8).
TABLE 4.8
DURATION OF RESIDENCE OF MIGRANTS 
BY PLACE OF RESIDENCE IN ACEH
*Duration Respondents Migrants in Aceh
of
Residence Urban Rural Urban Rural
0- 4 23 8 225 75
5- 9 16 10 244 58
10-14 19 20 131 25
15 and over 17 37 374 220
Total 75 75 974 378
Source: * 1971 Indonesian census special tabulations (for the head of
household only).
4.6 Migration Process and Motivation
The desire or even readiness to migrate does not in itself induce 
migration. The availability and characteristics of potential destinations 
must be taken into account, as well as the prospective migrant's knowledge 
of these destinations (Mangalam and Schwarzweller, 1970 : 11; Kirkland, 
1980 : 121). These are usually referred to as the "pull" factors of the
migration process.
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A question on prior information about Aceh was asked in this study 
in order to ascertain the migrant's source of knowledge of the social 
environment of Aceh. Most of their knowledge of Aceh came from friends and 
relatives (72 per cent). This finding proves that the role played by 
family and friends is very important in the migration process, as has been 
observed by other investigators (Browning and Feindt, 1970). When source 
of information was examined separately by rural-urban places of residence, it 
was found that the high percentage of respondents who said that friends and 
relatives were the main source of their knowledge of Aceh is due to the very 
high percentage (81 per cent) of rural respondents who gave this answer.
This is to be expected because most of the rural respondents have low 
education as has been discussed before. Many of the urban respondents 
(36 per cent) said that their geography and history teachers were the main 
source of their first information on Aceh, while no respondent in Saree 
answered teachers of geography and history as their source of information. 
Instead, many respondents in the rural area said that government officials 
and contractors were the source of their first information on Aceh.
No respondent in either the urban or the rural samples obtained their 
information on Aceh from modern mass media such as newspapers, radio and 
television in their places of origin.
When asked why they had migrated to Aceh, their answers did not 
differ from what would have been expected. As reported in many other 
studies, the principal reason for migration was the economic motive. 
Generally, they moved to Aceh because they wanted to improve their standard 
of living. The economic motive was given by approximately the same 
percentage of respondents in rural and urban areas.
Among urban respondents many migrated to Aceh because they were 
moved as government officials. As expected, moves by government officials 
were not important in rural areas but, instead, many respondents reported
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SOURCE OF PRIOR INFORMATION ON ACEH 
BY PLACE OF RESIDENCE
Source of Information Place of Residence 
Urban Rural
N % N %
Friends and family 48 64 61 81
Teachers of geography
and history 27 36 - -
Government officials - - 11 15
Contractors - - 3 4
Total 75 100 75 100
TABLE 4.10
. RESPONDENT'S REASON FOR MIGRATING TO
ACEH BY PLACE OF RESIDENCE
Reason for Migration Place of Residence
Urban Rural
N % N %
Economic motive 33 44 36 48
To follow parents/husband 8 10 29 39
Moved as government official 28 37 1 1
Other reason 6 8 9 12
Total 75 100 75 100
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that they had moved in order to follow their parents or husbands (39 per cent). 
This means that some accompanied their family at the time of migration but 
also many followed at a later date as spontaneous migrants.
The major portion of urban migrant respondents (61 per cent) came to 
Sukaramai individually, 35 per cent with their families and only four per 
cent came to Aceh in a group. Most of the rural migrant respondents (65 per 
cent) arrived in Saree with their families, 13 per cent individually, and 
21 per cent in a group. Although migration through the transmigration 
program is usually conducted in group form, those who came to Saree in a 
group unit were not transmigrants as reported by Pak Janan, one of the 
community leaders in Saree. (See Table 4.11).
TABLE 4.11
RESPONDENTS BY MIGRATION UNIT 
AND PLACE OF RESIDENCE
Migration Unit ~ Place of Residence
Urban Rural
N % N %
Individually 46 61 10 13
Family 26 35 49 65
In group 3 4 16 21
Total 75 100 75 100
In the first paragraph of this section, it was stated that the 
majority of migrants obtained their information on Aceh from their friends 
and family. Frequently, friends, relatives and kinship ties stimulate the 
migratory process. This form of migration is referred to as chain migration
TABLE 4.12
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RESPONDENT'S CONTACT WITH FAMILIES 
IN PLACE OF ORIGIN BY PLACE OF RESIDENCE
Contact with Family
N
Place of 
Urban
%
Residence
Rural
N %
Still has contact 53 71 45 60
No contact 22 29 30 40
Total 75 100 75 100
(Simon, 1977 : 29). People tend to migrate to places where they already 
have kinsmen to support them. Such support and direction in migration 
is also found among migrants in this study, especially for Batak migration. 
Bruner, in his study of urbanization and ethnic identity in North Sumatra 
(1961 : 508-521), also discussed the family's role in easing the psychological 
as well as monetary demands of migration, as the movement from Batak villages 
to Medan evolved into a steady interchange over the years. This kind of 
assistance is dependent upon there being a close relationship between 
the migrants and their families remaining in their place of origin. This was 
also evident in this study where about two-thirds of the respondents in both 
urban and rural areas still had contact with their families in their place 
of origin (Table 4.12). Contact with families in the area of origin was 
more common among urban migrants than rural respondents, possibly because 
urban migrants have a higher level of education, so that communication through 
letter with their families in their place of origin can be done more easily. 
Also, migrants in the urban area had moved more recently.
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RESPONDENTS BY THEIR ASSISTANCE TO NEW 
MIGRANTS AND PLACE OF RESIDENCE
Assistance Given to Place of Residence
New Migrants
Urban Rural
N % N %
Given Assistance 46 61 55 73
No Assistance 29 39 20 27
Total 75 100 75 100
Table 4.13 shows that about two-thirds of respondents gave support to new 
migrants coming to Aceh. Thus support from relatives already living in 
Aceh provides a guarantee to migration. Usually, these people can provide 
needed resources in the form of temporary housing, aid, information and 
encouragement. Housing assistance often continues till the migrants get 
permanent jobs in which case they are able to rent their own houses 
(discussion with a key informant in Sukaramai).
CHAPTER 5 59
THE ASSIMILATION OF MIGRANTS IN ACEH
Chapter Four reported data describing the respondents on a number 
of socio-demographic characteristics- In this chapter, data relevant to 
assimilation will be presented. The assimilation concepts, described in 
Chapter One, will provide the framework for the presentation of these data.
5.1 Acculturation
The concept of acculturation as defined in Chapter One is the 
adoption by a person or group of the culture of another social group. This 
definition fits well with the use of acculturation in the present model of 
assimilation; by stressing culture it enables a differentiation to be made 
between cultural patterns and social organization. Examples of cultural 
patterns which are usually examined in studies of acculturation are language, 
dress and food (Price, 1963 : 201). According to Gordon, acculturation is 
the only stage of assimilation that he regarded as having been achieved 
with regularity (cited in Beaudry, 1966 : 103).
The definition of acculturation mentioned above emphasizes that 
cultural patterns of either group can change. In this study, changes 
which have occurred within the migrant group, as well as among the Acehnese 
will be described.
Acculturation of the migrants into the Acehnese culture is examined 
in two stages. Firstly, the extent of acculturation of migrants into the 
Acehnese language, food, etc. will be considered. Secondly, the factors 
promoting or inhibiting acculturation will be examined. To facilitate the 
study of factors associated with acculturation, an index of the level of 
acculturation has been developed. The index is constructed as follows. 
Firstly, every question which is relevant to acculturation is given a score. 
For example, the possible answers to the question "What language do you use
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at home?" are:
1. Migrants' language
2. Indonesian language
3. The Acehnese language
A migrant respondent who answered the Acehnese language is given the highest 
score, and no score is given to respondents who answered the migrant 
language. Secondly, after the scoring of all items related to acculturation 
has been made, the sum of the scores for each respondent is calculated.
Thirdly, the index is divided into two levels of acculturation, high and low. 
The high level of acculturation refers to respondents whose index was more 
than five, while the low level of acculturation refers to respondents whose 
index was five and under (see Appendix B). These levels of acculturation 
are then related to the factors which were assumed to influence it. The 
same method is used to measure the level of social assimilation in Section 
4.2.
5.1.1 The Adoption by the Acehnese of the Migrants' Culture 
Language
As an element of culture, language is essential to communication 
either in the family or community. Therefore, this element of culture will 
very often have a bearing on other cultures, but the tendency to protect 
one's own language is still very strong in every community. This tendency 
can also be seen in this study where the Acehnese language still plays an 
important role, especially in the family circle. The Acehnese language is 
the language most used at home by 126 of the 150 native respondents.
For urban respondents 76 per cent use the Acehnese language at home, while 
the other 24 per cent use Indonesian. In Saree 91 per cent of the respondents 
use the Acehnese language at home and the remainder use Indonesian. No 
Acehnese respondent used a migrant language at home with their family, 
although about one-third (28 per cent in the urban area and 40 per cent in
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the rural area) stated that they were able to speak one of the migrant 
languages, such as Minangkabau, Batak or Javanese.
TABLE 5.1
NUMBER OF NATIVE RESPONDENTS BY LANGUAGE USED 
AT HOME, LANGUAGE USED IN COMMUNICATION 
WITH OTHER ETHNIC GROUP, ABILITY TO SPEAK 
MIGRANTS' LANGUAGE AND BY PLACE OF RESIDENCE
Language Place of Residence
Urban Rural
Language Used at Home:
Acehnese language 58 68
Indonesian language 17 7
Migrants language 0 0
Total 75 75
Language Used in Communication 
With Other Group:
Acehnese language 5 6
Indonesian language 70 62
Migrants language 0 7
Total 75 75
The Ability to Speak the 
Migrants Language:
Yes 21 30
No 54 45
Total 75 75
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The Indonesian language was used at home especially by Acehnese who had 
intermarried although, use of Indonesian at home was not universal among 
mixed marriages. Among fifteen respondents who had intermarried, only six 
of them used the Indonesian language at home with their family. The use of 
Indonesian is extremely high among the Acehnese when they communicate with 
other ethnic groups in the community for both urban and rural respondents. 
Only a small minority use the Acehnese language in communication 
with a different ethnic group. No urban Acehnese respondents used the 
migrants' language in communication with migrants, but in the rural area 
there were nine per cent who used the migrant language (Javanese).
The ability of the rural respondents to use a migrant language is 
higher than for the urban respondents. In Saree, there has, for a long 
time, been a high degree of social relationship in the daily life of the 
migrants and the Acehnese and their places of residence are very close.
This would explain the ability of the Acehnese to speak Javanese, but 
despite this ability, the preferred language of inter-group'communication 
is the neutral, national language.
Folklore, Arts and Tools
Besides language, some of the urban Acehnese (24 per cent) also know 
several kinds of migrant folklore and tell the stories to their children. 
Forms of migrant folklore which are most interesting for them are sampuraga 
(Batak), Malinkundang (Minangkabau), and Sangkuriang (Java), as indicated 
by a question on the kind of folk story which they told to their children. 
However, no respondents in Saree told the migrant folklore to their children, 
although some of them knew the stories.
The proportion of the Acehnese respondents who knew the migrants' 
arts is higher than their knowledge on folklore (Table 5.3) although they do 
not practice these arts. Respondents knew several kinds of migrants' arts 
such as tari piring (a dance from Sumatra Barat), kuda kepang, ludruk and
ketoprak (from Java). They also mentioned some musical instruments which
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NUMBER OF NATIVE RESPONDENTS BY KNOWLEDGE AND PRACTICE 
OF THE MIGRANTS' FOLKLORE AND PLACE OF RESIDENCE
Knowledge and Practice Place of 
Urban 
N %
Residence
Rural 
N %
Yes 18 24 0 0
No 57 76 75 100
Total 75 100 75 100
TABLE 5.3
NUMBER OF NATIVE RESPONDENTS; BY KNOWLEDGE OF
MIGRANTS' ARTS AND PLACE OF RESIDENCE
Knowledge of Migrants' Place of Residence
Arts
Urban Rural
N % N %
Know 33 44 15 20
Don't know 42 56 60 80
Total 75 100 75 100
according to them were brought to Aceh by migrants, like angklung from Java 
and salung from Sumatra Barat. The urban Acehnese respondents showed a 
higher percentage of knowledge of migrants' arts than rural respondents;
44 per cent and 20 per cent respectively.
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The imbalance of knowledge of the arts of migrants between rural and 
urban respondents is caused by a general lack of knowledge of the arts among 
Acehnese in Saree, even their own arts. Only 37 per cent of rural respondents 
knew the Acehnese arts compared to 59 per cent of urban respondents (Table 
5.4). The types of Acehnese arts which are known by rural respondents are 
limited to seudati (Acehnese dancing for men), rapai and daboh only. A 
greater variety of knowledge of the Acehnese arts was evident for the urban 
respondents. They not only know about seudati, rapai and daboh, but also 
other Acehnese arts such as laweut, seurunee kalee, ratoh ale tunjang and 
many themes of songs.
TABLE 5.4
NUMBER OF NATIVE RESPONDENTS BY KNOWLEDGE 
THEIR OWN ARTS AND PLACE OF RESIDENCE
OF
Knowledge Place of Residence
Urban Rural
N % N %
Know 44 59 28 37
Don 11 Know 31 41 47 63
Total 75 100 75 100
Other influences of migrants on the culture of the receiving 
community may be seen in the area of ceremonies, such as the marriage 
ceremony, the birth ceremony, and the farming ceremony, and in the use of 
tools and food. Generally, most ceremonies still follow the traditional form 
of Acehnese custom, however, in certain ceremonies such as the marriage 
ceremony, changes can be found. The new element of migrant culture which is 
not common to the Acehnese culture is the form of dress of the bride and
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bridegroom during the ceremony. The suit for a man and sloyor for a woman 
are two common examples of migrant culture which are used nowadays by brides 
and bridegrooms in the marriage ceremony. In addition, janur (the young 
coconut leaf) is very often used to decorate the houses of the bride and 
bridegroom during the ceremony. The Acehnese are accustomed to sitting on 
mats, but now many sit on chairs. Many kinds of food have been introduced 
to the Acehnese, and foods such as sayur asam (sour vegetable curry), sayur 
lodeh, pecal, and gado-gado from the Javanese and rendang padang from 
Minangkabau, are no longer strange for some Acehnese.
TABLE 5.5
NUMBER OF NATIVE RESPONDENTS BY UTILIZATION OF
*MIGRANTS TOOLS AND PLACE OF RESIDENCE
Use or Not Place of Residence
Urban Rural
-
N % N %
Use 17 23 15 20
Don't Use 58 77 60 80
Total 75 100 75 100
* Includes foods, dress, farming tools, chairs, and janur.
5.1.2 The Adoption by Migrants of the Acehnese Culture
"Migration provides a set of concrete operations for the 
study of adoption and defence in relation to cultural 
change. A shift in residence involves not only new places, 
but new faces and norms. Movement over distance implies 
the crossing of cultural system boundaries, whether the 
system is defined in terms of national entities, regional 
subcultures, or immediate friendship and kinship networks.
They lose the support of cultural and geographical 
familiarity, of long term relationships and values which 
were built into them while growing up. At the same time
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they are freed of some of the obligation to perform in 
expected ways and of certain stressful relationships.
They are excited by new stimuli and opportunities and 
fearful of new threats and unknown. Between the systems, 
en route, they must cope with a series of transitional 
factors which colour their perception, attitude and 
capacity to deal with the host environment. Their 
adoption throughout is shaped by internal motives for 
moving which may have little to do with environmental 
push and pull factors" (Brody, 1970 : 15-16).
When migrants become open to the cultural life of the host community, 
the adoption process can begin immediately. The openness of attitude of 
migrants is usually affected by a view of high or low quality of a culture, 
but if two different people or groups of people meet, very often a borrowing 
of culture will happen between them (Beals, 1951 : 1-10). The tendency of 
the Acehnese to borrow elements of migrant cultures has been described in 
the previous section. In this section, the adoption by migrants of aspects 
of the Acehnese culture will be presented. As in the Acehnese adoption of 
migrant cultures, here, the elements of Acehnese culture will be limited to 
the language, folklore, tools and arts of the Acehnese as has been described 
in Chapter Two. - 
Language
The three dimensions of acculturation in language investigated are: 
ability to speak the Acehnese language, language used at home, and language 
used in communication with Acehnese people. Table 5.6 presents data on 
language ability, Table 5.7 presents data on language used at home, and 
Table 5.8 presents data on language used in communication with Acehnese 
people.
A majority of migrants in the urban area (61 per cent) can speak the 
Acehnese language but the rural migrants are split almost equally between 
those who can and those who cannot speak Acehnese. There are at least two 
possible factors which may affect migrant usage of the Acehnese language: 
firstly, the frequency of social relationships with members of the Acehnese
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THE MIGRANTS' ABILITY TO SPEAK THE ACEHNESE 
LANGUAGE BY PLACE OF RESIDENCE
Ability Place of 
Urban 
N %
Residence
Rural 
N %
Can speak 46 61 37 49
Cannot speak 29 39 38 51
75 100 75 100
TABLE 5.7
LANGUAGE USED BY MIGRANTS AT HOME
BY PLACE OF RESIDENCE
Language Used at Home Place of Residence
Urban Rural
N % N %
Acehnese Language 3 4 0 0
Indonesian Language 58 77 15 20
Migrants’ Language 14 19 60 80
Total 75 100 75 100
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LANGUAGE USED BY MIGRANTS IN COMMUNICATION WITH 
ACEHNESE PEOPLE BY PLACE OF RESIDENCE
Language Used
N
Place of 
Urban
%
Residence
Rural 
N %
Acehnese language 6 8 11 15
Indonesian language 69 92 63 84
Migrants' language 0 0 1 1
Total 75 100 75 100
community, and secondly, the weakness of using their own language. If these 
two factors are significant, the difference between the percentages of 
migrant respondents in urban and rural areas who can speak Acehnese can be 
related to the data- in Table 5.7 which shows the different languages used at 
home by migrants. In Saree, the use of Javanese at home is still relatively 
high. Eighty per cent of rural migrant respondents used their own language 
at home compared with only 19 per cent for the urban respondents. Most of 
the urban migrants use Indonesian language at home with their family 
(77 per cent), while in a few cases, urban migrants use the Acehnese language 
at home. Although the number of migrants who use the Acehnese language is 
small, these cases are interesting as they are cases of intermarriage between 
a migrant man and an Acehnese woman. This indicates that the role of the 
mother's language is important in intermarriage.
In communication with the Acehnese, most migrants use the Indonesian 
language for both rural and urban respondents. In such communication, the 
migrants' languages are almost never used. Table 5.8 shows eight per cent
of urban respondents and 15 per cent of rural respondents use the Acehnese
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language when they communicate with the Acehnese. One rural respondent 
always uses Javanese although he is speaking to the Acehnese. This is 
possible because more than one-third (40 per cent) of rural Acehnese can 
speak Javanese (see Table 5.1).
Folklore, Tools and Arts
The ability of migrants to speak the Acehnese language not only 
eases communication with the Acehnese, but can also be the means of 
increasing their knowledge of the social and cultural life of the Acehnese. 
However, although many migrants can speak Acehnese, only a few of them 
know and tell Acehnese folklore to their children (Table 5.9) and this form 
of acculturation is limited to urban migrants.
Not only is the use of the Acehnese language and folkore still 
limited among the migrants, but the use of Acehnese tools is also limited 
(Table 5.10). The kinds of tools which are used are farming tools (for 
rural respondents), foods and dress for ceremonies. Acehnese dress is 
often used by migrants when they marry. In performing ceremonies, nearly 
half of the migrants in both urban and rural areas follow the Acehnese way, 
as can be seen in Table 5.11. In the marriage ceremony for instance, .. 
during a three day period, there will be several shows either at the bride's 
house or at the bridegroom's house, which are performed in the Acehnese 
way. Such shows include seudati, daboh and pho, especially in the urban 
area. It is, therefore, not surprising that there are some migrants who can 
perform these Acehnese arts, as can be seen in Table 5.12.
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KNOWLEDGE AND PRACTICE OF ACEHNESE FOLKLORE BY 
PLACE OF RESIDENCE, MIGRANT RESPONDENTS
Tell Acehnese Folklore Place of Residence
to Their Children
Urban Rural
N % N %
Yes 11 15 0 0
No 64 85 75 100
Tobal 75 100 75 100
TABLE 5.10
THE UTILIZATION OF ACEHNESE TOOLS BY PLACE 
OF RESIDENCE, MIGRANT RESPONDENTS
Use or Not Place of Residence
Urban Rural
N % N %
Use 32 43 23 31
Not Use 43 57 52 69
Total 75 100 75 100
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THE INFLUENCE OF THE ACEHNESE1 WAY OF PERFORMING 
CEREMONIES BY PLACE OF RESIDENCE, MIGRANT RESPONDENTS
Influence or Not Place of 
Urban 
N %
Residence
Rural 
N %
Yes 32 43 32 43
No 43 57 43 57
Total 75 100 75 100
TABLE 5.12
KNOWLEDGE AND PRACTICE OF ACEHNESE ARTS B^ r
PLACE OF RESIDENCE, MIGRANT RESPONDENTS
Knowledge and Practice Place of Residence
Urban Rural
N % N %
Yes 7 9 6 8
No 68 91 69 92
Total 75 100 75 100
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5.1.3 Factors Affecting the Respondents Level of Acculturation
The level of acculturation is assumed to be related to the background 
characteristics of respondents. For example, education has been found to be 
positively related to acculturation (Beaudry, 1966 : 134). In this study 
the educational level, age of respondent, age upon arrival and duration of 
residence of the migrant respondent will be used as the independent variables 
influencing the level of acculturation.
With regard to the place of residence of migrant respondents, those 
migrants who live in Sukaramai have a higher level of acculturation than 
migrants who live in Saree. The characteristics of migrants which have 
been found to be negatively related with the level of acculturation are age 
upon arrival and duration of residence in Aceh. Migrants who had a low 
acculturation level to the Acehnese culture were those who arrived in Aceh 
over the age of 24 years and also those who had been living in Aceh for more 
than eight years. The educational level was found to have little effect on 
the level of acculturation of migrants in Aceh. A possible explanation for 
this result may be the fact that there is no written material on the cultural 
patterns of the Acehnese and, even so, the habit of reading among educated 
migrants is still very poorly developed. Acculturation was somewhat higher 
among those who had completed junior high school or above, but these people 
may well have included many who had arrived in Aceh at a younger age or had 
arrived more recently.
A study was also made of the possible factors explaining differences 
in the acculturation by the Acehnese respondents. The results obtained are 
shown in Table 5.14. There was no significant residential difference in 
acculturation of the Acehnese who live in urban or rural areas, although 
Table 5.14 shows that 67 per cent of those who have a high level of 
acculturation live in Sukaramai. This Table also demonstrates the fact 
that age of the Acehnese respondents is not significantly related to
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acculturation but it was found that the Acehnese respondents who had a high 
level of formal education have a high level of acculturation.
TABLE 5.13
RELATIONSHIP OF SELECTED VARIABLES TO MIGRANTS LEVEL 
OF ACCULTURATION, URBAN AND RURAL AREAS COMBINED
Variables Level of Acculturation'1'
Low High Total High
*Place of Residence:
Urban 43 32 75 43
Rural 59 16 75 21
Total 102 48 150 32
* *Age Upon Arrival:
24 years or under 33 27 60 45
Over 24 years 69 21 90 23
Total 102 48 150 32
* * *Duration of Residence:
Less than 9 years 30 27 57 47
9 Years and Over 72 21 93 23
Total 102 48 150 32
****Education:
Never been to school 23 10 33 30
Not completed primary school 34 8 42 19
Completed primary school 20 13 33 39
Completed junior high school 
and above 25 17 42 19
Total 102 48 150 32
2* X = 8.0; degrees of freedom = 1; sig at 5%
** X = 8.3; df. = 1; sig at 5%
*** X^ = 9.6; df. = 1; sig at 5%
**** x2 = 5.2; df. = 3; not sig. at 5%
1 for an explanation of the determination of the level of acculturation,
see Appendix B.
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RELATIONSHIP OF SELECTED VARIABLES TO THE ACEHNESE
LEVEL OF ACCULTURATION, RURAL AND URBAN AREAS COMBINED
Variables Level of Acculturation
Low High Total
%
High
Place of Residence: *
Urban 61 14 75 19
Rural 68 7 75 9
Total 129 21 150 14
**Education:
Completed primary school, 
not completed, and no school 89 6 95 6
Junior high school and above 40 15 55 27
Total 129 21 150 14
* * *Age:
18-39 67 16 83 19
40 + 62 5 ’67 7
- Total 129 21 150 14
2* X = 1.99 ; df = 1; not sig. at 5%. . z * * x =11.54 ; df = 1; sig. at 5%... 2 * * * x = 3.61 ; df = 1; not sig. at 5%
5.2 Social Assimilation
This section examines the social assimilation of the migrants into 
the Acehnese community. Social assimilation has been defined as the 
participation of migrants in the social life of the local community. There 
are many ways in which social assimilation can be delineated: according
to the relationship involved (primary or secondary group)"*", according to
1 Primary group (cited in Kirkland, 1980 : 306) has been defined by Hoult 
(1969 : 248) as a relatively small group characterized by members who 
maintain intimate, co-operative and usually face-to-face relations. The 
family is the main primary group. Secondary groups, on the other hand, 
are those characterized by members who, at most, maintain relatively 
limited, formal and impersonal relations with one another (Hoult, 1969:285).
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the function of the group (economic, religious, or recreational), according 
to the structure of the group (formal or informal), or according to the 
ethnic composition of the group (Mapstone, 1966 : 194). In this study, the 
method used to describe the extent of social participation between migrants 
and the local community is by limiting the scope of the problem to certain 
personal and social relationships; relationships which emphasize the 
requirements of ethnic groups or relationships which stress the needs of the 
local .community. Based on these two kinds of relationships, the tendency of 
different groups to accept each other either as friends or members of informal 
organizations can be studied. However, the development of social participation 
carunot be separated from the forms of interrelationship either within the 
same ethnic group or with members of another group. A tight relationship 
among the members of the same group usually tends to be an obstacle to the 
development of social assimilation. Although a good relationship with the 
other group is not a guarantee to the success of social assimilation, this 
condition is at least necessary to promote the opportunity for assimilation. 
Those communities consisting essentially of networks of interpersonal 
relations with no formal organizations are assumed to have the greatest 
numbers establishing institutional ties with the host community (Kirkland,
1980 : 307).
Initially limiting social relationships to other migrants does not
prevent eventual assimilation. Such a course may even serve to facilitate
it. To quote Fitzpatrick (1966 : 8):
"If people are torn too rapidly away from the traditional 
cultural framework of their lives, and thrown too quickly 
as strangers into a cultural environment which is unfamiliar 
the danger of social disorganization is very great. They 
need the traditional social group in which they are at home, 
in which they find psychological satisfaction and security, 
in order to move with confidence toward interaction with the 
larger society. The immigrant community is the beachhead 
from which they move with strength".
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There is a high degree of contact between migrants and the Acehnese 
as can be seen in Table 5.15. This includes contact in both social and 
economic activities such as in the market, in the mosque, or at public 
performances.
TABLE 5.15
FREQUENCY OF CONTACT BETWEEN MIGRANTS AND THE ACEHNESE 
AND VICE VERSA BY PLACE OF RESIDENCE
Frequency of Contact Migrants Acehnese
Urban Rural Urban Rural
Often 74 71 73 67
Not Often 1 4 2 8
Total 75 75 75 75
Most respondents said that they often came in contact with members 
of the other group. Usually through economic relations such as buying and 
selling und work. This form of contact has also been found in several other
studies in Indonesia as reported by Iskandar (1978) , Putra (1978).
Other kinds of contact took the form of participating in gampong meetings, 
arisan, gotong royong, ceremonial activities and attending the mosque and 
meunasah.
As a consequence of frequent contact with the Acehnese or vice 
versa, there may be a tendency to select friends from the other ethnic 
group. This is considered in Table 5.16.
From the Table below it can be seen that more migrants selected 
an Acehnese as their best friend than the Acehnese selecting a migrant as 
their best friend. Between urban and rural migrants, more urban respondents
selected an Acehnese as their best friend (43 per cent compared to 32 per
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ETHNIC GROUP OF RESPONDENT'S BEST FRIEND 
(SAME SEX) BY PLACE OF RESIDENCE
Ethnic Group of Best Friend Migrants Acehnese
Urban Rural Urban Rural
Acelhnese 32 24 72 69
Migrants 43 51 3 6
Total 75 75 75 75
cent). Most of the Acehnese choose their best friend from among other 
Acehnese. A best friend can be identified from the heavy obligations of 
mutual support. If one gets into trouble the other helps, either materially 
or spiritually. Friendship among men is acted out in public such as in 
economic relations and at the mosque. Friends are seldom taken into the 
home.
The respondents were also asked about their experience in contacts 
with the other group; whether the relationship was good, neutral or bad. 
Table 5.17 presents the results of this question.
TABLE 5.17
NATURE OF EXPERIENCE IN INTERGROUP CONTACTS 
BY PLACE OF RESIDENCE
Nature of Experience Migrants Acehnese
of Contact
Urban Rural Urban Rural
Good 26 23 23 20
Neutral 49 51 50 54
Bad — 1 2 1
Total 75 75 75 75
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Mos 1t of them replied that the experience was neutral, neither good nor bad. 
Very few of them considered the contact to be a bad experience. Those who 
had experienced a bad relationship had often done so because of their 
involvement in disagreements between their children and children of another 
ethinic group. The high number of respondents who considered the contact to 
have been a neutral or good experience explains why conflict between migrants 
and the Acehnese does not occur, although their cultural background is quite 
different. This also has been reported by another investigator (Syamsuddin, 
1974) .
The participation of migrants in the less formal social organizations 
of the Acehnese community such as gotong royong, arisan, social activities 
and others, provides some indication of the ability and willingness of the 
migrants to interact and form relationships outside the circle of their own 
group. Presumably the ability to communicate and interact with people of the 
other group would help a person in assimilating in a new environment. In 
the course of the present study, migrants were asked to list the Acehnese 
social activities in which they actively participated. There was some 
difficulty in defining the word 'active' in an operational way, but 
generally this was taken to mean regular attendance or participation in 
community groups such as gotong royong or religious meetings related to 
mosque activities.
TABLE 5.18
THE PARTICIPATION OF MIGRANT RESPONDENTS IN THE 
LESS FORMAL OF THE ACEHNESE ORGANISATIONS 
BY PLACE OF RESIDENCE
Participate or Not Place of Residence
Urban Rural
Participate 50 50
Not Participate 25 25
Total 75 75
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One-third of both urban and rural migrants had established no active 
participation in Acehnese social group activities in their new environment.
Migrant involvement in the activities of the local community or 
the involvement of the Acehnese in the activities of migrants is principally 
influenced by the proximity of their places of residence as this factor can 
lead to joint participation in work activities. In Saree for example, the 
rice fields of the migrants and the Acehnese are located in the same or a 
contiguous block. This means that there are frequent opportunities for 
them to help each other. In the gampong community, if any member is in 
difficulty or has had bad luck, the other members assist him in raising a 
donation for instance, even though they are from a different ethnic group.
If a member holds a ceremony, the neighbours are welcome to come to the 
ceremony. This kind of participation in social activities is prominent in 
rural areas, especially for women. In this study, a lower percentage of 
urban migrants participated in Acehnese ceremonies as compared with rural 
respondents (67 per cent and 79 per cent respectively).
TABLE 5.19
THE PARTICIPATION OF MIGRANT RESPONDENTS IN 
ACEHNESE CEREMONIES BY PLACE OF RESIDENCE
Participate or Not Place of Residence
Urban Rural
Participate 50 59
Not Participate 25 16
Total 75 75
In the urban area, only a limited number of the gampong members are invited 
by Acehnese who hold a ceremony; not all members are invited. The ceremony
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itself is often not large, so that the guests are limited to family members 
or persons of their own ethnicity.
Religion is one of the factors limiting migrant participation in the 
Acehnese community. In this study, all of the urban migrants from the Batak 
ethnic group had a low degree of participation in Acehnese activities because 
of their difference in religion. The Acehnese are fervent Muslims.
This factor has undoubtedly influenced segregation in informal work and 
social activities for the Christian Bataks. They are excluded from mosque 
activities because they are not allowed to come to the mosque or other 
religious ceremonies such as the celebration of Muhammad's birthday. If the 
Bataks have a celebration, the Acehnese do not like to come because they are 
suspicious of the dishes given to them. The Acehnese suspect that the dishes 
are mixed with pork, or at least in their minds the Christian Bataks use the 
same tools to cook and prepare the dishes, so they refuse to come. This 
situation clearly does not improve the relationship between the two groups.
No Christian Batak had an Acehnese best friend and vice versa.
Respondents who live in Banda Aceh have a higher degree of social 
assimilation than respondents who live in the rural area. This can be. • 
related to the ethnic structure of the community. Saree is small with more 
than fifty per cent of the total population being Javanese. The opportunities 
to participate in the Acehnese social life are restricted. Banda Aceh, on 
the other hand, is large with a high proportion Acehnese and so this may 
induce greater participation of migrants in Acehnese social life. This is 
especially the case for those resident for a long time, since this study 
found that the duration of residence is also a factor that influences the 
degree of migrant participation in Acehnese social activities. Social 
assimilation of migrants was higher for those who had been living in Aceh 
for more than eight years, both for urban and rural respondents (Table 
Appendix 4E). Usually, long time residents are older people. In the 
Acehnese community, as has been pointed out in Chapter Two, many social
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activities usually involve old people, such as the marriage ceremony, 
death ceremony, mosque activities and others. In such social activities, 
thie role of mutual cooperation with reward is important; if migrants do 
ncot participate in those kinds of activities, then when they need help from 
tlhe local community it will not appear. By contrast, the newcomers usually 
aire young people and they give relatively less attention to such social 
activities because the social obligation is not yet so pressing. However, 
tlhe cultural assimilation of the newcomers is relatively higher than that 
o:f the long-term residents. This may occur because, generally, young 
people have a flexible attitude in adopting something different. For 
imstance, as shown in the section on marital assimilation, there are 23 
miigrant respondents married to Acehnese, most of whom arrived at a young 
a<ge. When they married, they wore Acehnese dress. Also, because the young 
miigrants marry Acehnese, they like to eat Acehnese food. Change in food 
hiabits is relatively more difficult for the older people. This has also 
b>een found in the Armenian migration to Australia (Kirkland, 1980 : 500) .
5).3 Marital Assimilation
This section describes the marital assimilation of the respondents 
i_n the context of intermarriage and discusses factors associated with it. 
Entermarriage as was stated in Chapter One refers to marriages between 
rmigrants and the Acehnese. Intermarriage is a common topic of discussion 
and research in any study of migrants assimilation (Kirkland, 1980 : 265). 
Studies of intermarriage generally are concerned with attitudes towards 
iintermarriage, rates of intermarriage for different sub-populations, and 
tthe social assimilation of intermarrying couples and their children 
(Simpson and Yinger, 1953 : 487-514).
This study only provides data on attitudes towards intermarriage 
-and rates of intermarriage for the different ethnicities.
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RELATIONSHIP OF SELECTED VARIABLES TO THE LEVEL 
OF SOCIAL ASSIMILATION OF MIGRANTS
Variables Level of Social Assimilation
Low High Total
%
High
Religion:
(Urban migrants only)
- 9 56 65 86
Christian 10 - 10 -
Total 19 56 75 75
*Place of Residence:
U rban 19 56 75 75
Rural 33 42 75 56
Total 52 98 150 65
* *Duration of Residence:
Less than 9 years 29 28 57 49
9) years and over 23 70 93 75
Total 52 98 150 65
* YT = 10.1 ; d.f = 1 ; sig. at 5%
** X2 = 5.8 ; d.f = 1 ; sig at 5%
5.3.1 Attitudes Towards Intermarriage
Although there is not a full concensus that attitudes are causally
related to assimilation, :many have argued that attitudes, values and norms
can be at least a partial stimulus toward change (Laurie, 1977 : 233) .
There has been some discussion on the actual relationship between stated
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at.titudes and real actions. Wicker (1969) in a review of numerous studies on 
ac’tual subsequent behaviour found in general little relationship. In the 
developing world, probably the most obvious case of this discrepancy is in 
thie area of fertility. In surveys of knowledge, attitudes and practice of 
faimily planning many people state that they would like fewer children than 
thiey have, and yet family planning programs which allow a person to achieve 
a desired family size, seem to have been largely unsuccessful except in 
thiose few small countries which have, at the time, experienced a rise in 
standard of living (Mauldin, 1965; Stoeckel et al, 1969; Knodel et al, 
19)73). Wicker (1969) suggests that there are intermediate variables which 
imfluence the relationship between attitudes and behaviour, from personal 
faictors which include other contradictory attitudes and competing motives, 
to situational factors including other alternatives and societal norms.
These factors may lead to the lack of correspondence between attitudes and 
actions.
To understand the present situation in respect of intermarriage 
patterns as well as likely future trends, it is useful to examine the 
alttitudes of the respondents towards intermarriage, especially with regard 
tco the intermarriage of their children.
Two-thirds of migrants in the urban area and almost half of the 
migrants in Saree approved of their children marrying an Acehnese. 
Unfortunately, this survey did not ask the reason why respondents did not 
ajpprove of their children marrying Acehnese; but possibly the reason is 
tco maintain their own identity and cultural heritage, as found by Kirkland 
i.n his study in Australia of the Armenian population (1980 ; 284-285).
When the attitudes of the migrants are compared with the attitudes 
oif the Acehnese on intermarriage, more Acehnese approve of their children 
miarrying migrants, both in the urban and in the rural areas. The possible 
explanation for this, as has been mentioned in Chapter Three, is that the 
Acehnese have been open to the cultures of strangers for centuries. In
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RESPONDENTS' APPROVAL OR DISAPPROVAL OF CHILDREN MARRYING 
OUTSIDE THEIR OWN ETHNICITY BY PLACE OF RESIDENCE
Place of Residence Approve Disapprove Total
Mig rant:
Urban 50 25 75
Riural 36 39 75
Acehnese:
Urban 57 18 75
Rural 56 19 75
addition, they consider the social position of migrants as being better than 
their own as has also been discussed in Chapter Two. Acehnese parents have 
different attitudes according to the sex of the child. Usually, they give 
greater approval to their sons intermarrying than to their daughters.
Migrant respondents might be more likely to express a positive 
attitude towards intermarriage of their children:
(1) if they had obtained a relatively high level of education,'
(2) if they were relatively young when they arrived in Aceh, or
(3) if they had been living in Aceh for a relatively long period
of time.
However, the evidence in Table 5.22 shows that there are no significant 
relationships between migrant attitudes to intermarriage and any of the 
above variables with the exception of the age upon arrival of the 
respondents. The older the respondent upon arrival, the higher is the 
approval of their children marrying a person of different ethnicity
5.3.2 The Proportion of Intermarriages
The incidence of intermarriage between the migrants and the Acehnese 
was low. In the entire survey, only 38 of the 286 married respondents
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RELATIONSHIP OF SELECTED VARIABLES TO MIGRANTS' ATTITUDE 
TOWARDS INTERMARRIAGE OF THEIR CHILDREN WITH ACEHNESE
Variables Attitude
Approval
Towards Intermarriage 
Disapproval Total
kEduc ation:
Never been to school 22 11 33
Not completed primary school 26 16 42
Completed primary school 20 13 33
Completed junior high school )
Higher than junior high school) 18 24 42
Total 86 64 150
* *Age Upon Arrival:
24 years or under 24 36 60
over 24 years 62 28 90
Total 86 64 150
* * *Duration of Residence: 
Less than 9 years 31 26 57
9 years and over 55 38 93
Total 86 64 150
2* X = 5.2; d.f. = 3 ;  not
** = 11.2 ; d.f. = 1 ; sig.
*** X2 = .37; d.f. = 1 ;  not
sig. at 5% 
. at 5% 
sig. at 5%
(13 per cent) had married outside their own ethnicity. However, there are 
some possibilities to explain the low incidence of intermarriage of migrants;
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(1) many may have migrated after they had married, that is, they could not 
have married an Acehnese; (2) 90 out of 150 were 25 years old or older at 
the time of arrival; and (3) intermarriage also depends on the relative 
supply of potential spouses of one's own ethnicity.
TABLE 5.23
MARITAL STATUS OF THE RESPONDENTS BY THEIR ETHNICITY 
AND THEIR SPOUSE'S ETHNICITY
Respondent's 
Marital Status 
and Ethnicity Javanese
Spouse's Ethnicity 
Minangkabau Batak Acehnese Other Total
Married
Respondents:
Javanese 97 - - 16 - 113
Minangkabau - 9 - 4 1 14
Batak - - 8 3 2 13
Acehnese ’ 10 4 1 125 2 142
Other - - - - 4 4
Non-Married
Respondents: 2 1 3 8 14
Total 109 14 12 156 9 300
The proportion of respondents intermarried is higher for migrants (15 per 
cent) than for the Acehnese (10 per cent), although, the Acehnese respondents' 
attitudes to intermarriage are more favourable. When the incidence of 
intermarriage among urban migrants is compared with that for rural migrants 
the proportion is higher for the urban migrants than for the rural migrants 
(25 per cent and 5 per cent respectively). Intermarriage between migrants and 
the Acehnese in Banda-Aceh occurs between male migrants and female Acehnese, 
while, in Saree, these marriages are between male Acehnese and female
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migrants (Javanese) .
Although the majority of migrants are Javanese, _the proportion of 
Javamese who married Acehnese is the lowest among the different migrant 
ethniic groups. The proportion of Minangkabau married to Acehnese is 27 per 
cent:, for Bataks 19 per cent, while the figure for the Javanese is only 
14 p>er cent. However, again the market may be relevant as well as marital 
statius at arrival.
Intermarriage was found to be more frequent among migrant respondents 
who were 24 years of age or under when they arrived, those who have completed 
juni.or high school or over, and those who have been living in Aceh for less 
tham eight years (Table 5.24).
TABLE 5.24
NUMBER OF INTERMARRIED RESPONDENTS (MIGRANTS)
BY SELECTED CHARACTERISTICS
Chairacteristics Frequency N
Education:
Never been to school 2 33
Not completed primary school 5 42
Completed primary school 4 33
Completed junior high school 2
, ) 42Higlher than junior high school  10______________
Total 23 150
Dur.ation of Residence:
Les:s than 9 years 11 57
9 years and over  12____________93_
Total 23 150
Place of Residence:
Urb.an 19 75
Rur al  4____________75_
Total 23 150
Age Upon Arrival:
24 years or under 16 60
over 24 years  7____________90
Total 23 150
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SUMMARY AND CONCLUSION
The variety of ethnicities among the local people in Aceh is the 
res3ult of migration processes which have been occurring over a number 
of centuries. Development activities, such as the transportation network, 
thee establishment of estates for palm oil rubber and coffee, the opening 
of educational institutions and mining were the pull factors for migrants 
to Aceh in the early nineteenth century. During the last decade, the 
micgration flow to Aceh has become greater because of the recent economic 
development activities, such as the opening of Sabang as a free port and free 
tr;ade zone and the establishment of the natural liquid gas factory in Lhok 
Seiumawe.
The largest migrant ethnic groups in Aceh are the Javanese, the 
Baitaks and the Minangkabau. The majority of migrants live in rural areas, 
especially the Javanese and the Bataks. The Minangkabau ethnic group and 
otiher smaller groups are concentrated in urban areas. Although some of 
thie migrants have been living in Aceh for a relatively long time, the 
initention to maintain the character of their own ethnicity is still relatively 
hi.gh.
Three principal dimensions of assimilation have been examined: 
acculturation, social assimilation and marital assimilation. Acculturation 
wais defined as the borrowing of culture patterns from other ethnic groups; 
social assimilation was defined as migrant participation in the Acehnese 
social life; and marital assimilation was indicated by intermarriage between 
miigrants and the Acehnese.
Several factors such as education, age upon arrival, and duration of 
residence were considered as factors facilitating assimilation. It was found 
tlhat education had little effect on assimilation.
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The level of acculturation varied between groups of migrants and 
Acehinese, and whether they lived in rural or urban areas. The borrowing of 
cultural patterns was more frequent in the urban area than in the rural area. 
Furthermore, in the urban area a higher proportion of migrants borrowed 
element of Acehnese culture than the reverse. For the urban migrants, 
duration of residence had a negative effect on acculturation. For the 
Acehnese, the level of acculturation was affected by the level of education 
of the respondent.
In social assimilation, there was also a difference between urban 
migrants and migrants who live in the rural area. A higher proportion of 
urban migrants participated in the Acehnese social life than rural migrants. 
The association with one's own ethnic group is stronger in the rural area 
than in the urban area because of the condition of the settlement. Most of 
the population in Saree are Javanese, so that the opportunity to participate 
in Acehnese activities is relatively limited. By contrast, the urban area 
consists of a majority of Acehnese, where this situation promotes the 
participation of'migrants in the Acehnese social life. Further analysis 
of social assimilation indicated that there was a significant positive . 
relationship between social assimilation and duration of residence, both 
for- urban and rural areas.
With regard to marital assimilation, there was no difference between 
urban migrants and rural migrants in their attitude towards intermarriage of 
their children with Acehnese. Migrants who arrived at an older age were 
more likely to approve of intermarriage than those who arrived at a younger 
age. Fifteen per cent of migrants had intermarried. Most of them were urban 
migrants who had a higher level of education, and who were young when they 
arrived in Aceh.
Intermarriage may also be influenced by the degree of acculturation
and social assimilation, or the relationship may be in the reverse direction.
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In summary, although the first generation of migrants have gone a 
considerable distance along the road to assimilation, many of them, even 
some who have been living in Aceh for a long time, are still far from being
completely assimilated.
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*QUESTIONNAIRE USED IN INTERVIEWING RESPONDENTS
I. Respondent Identification:
(Migrants and the local people)
1- What is your name?
2 - Sex of the respondent •
3.. How old are you now? , completed years
4.. Place of residence : 1 . Saree
2. Sukaramai
5 . Marital status : 1. Married
2. Non-married
6 . How many children do you have?
7 . Education : 1. Never been to school
2. Not completed primary school
3. Completed primary school
4. Completed junior secondary school
5. Completed senior secondary school
6. Higher than senior high school 
8. What is your religion?
9». What is your ethnic group?
10. What is your wife/husband's ethnic group?
11. What is your job?
1. farmer
2. public service
3. employee of private business
4. petty trader
5. carpenter
6. labourer
★ The original questionnaire was designed in Indonesian,
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7. Army
8. others
III.. Attitude toward and interaction with: (migrant and the local people)
12. Basically, would you accept the migrant/local people as your:
1. husband/wife
2. son/daughter-in-law
3. other member of family
4. neighbour
5. friend at work
6. refuse to make friendship at all
13. Would you agree if your son/daughter were to marry a person of
ethnic group?
1 . Yes
2. No
14. What has been your experience in relationships with the migrant/ 
local people?
1. good
2. neutral
3. bad . ■
15. Every community has its own customs. When two communities live 
together, there are various opinions about one's own customs:
1 . It is better to keep our own customs everywhere
2. It is necessary to adjust to the local customs
Which one do you agree with?
16. Do you often have contact with migrant/local people?
1. Yes
2. No
17. In your daily life, who is your best or closest friend? 
1. friend from migrant
2. friend from the local people
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18. How do you feel about the migrant/local people? What is the
best thing?
1.
2. nothing
3. no answer
19. What is the worst thing about migrant/local people?
1 .
2. nothing
3. no answer
20. Have you experienced conflict or tension in your relationships 
with the migrant/local people?
1. Yes ......................... (explain)
2. No
III. Social-culture (Migrants and the local people)
21. What language do you use with your family?
1. The local language
2. Indonesian
3. Migrant language
22. Can you speak the migrant/local language?
1. Yes
2. No
23. What language do you use in communicating with migrant/local
people?
1 . The local language
2. Indonesian
3. Migrant language
24. Do you know any migrant/local folklore and then do you tell 
these stories to your children?
1. Yes ............................. (mention)
2. No
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25. Do you often use something (like tools, dress, food and others) 
that come from migrant/local people?
1. Yes ...............
2. No
26. Do you participate in any organization whose membership 
consists of both migrants and local people?
1. Yes ...............
2. No
27. Do you know and 
(such as dance,
do you practice the 
song, etc.)?
arts of your own region
1. Yes ...............
2. No
28. Do you know and practice the arts of the migrant/local people?
1. Yes ...............
2. No
29. Do you invite migrant/local people 
community?
to the activities in your
1. Yes ............... ....  (mention)
2. No
30. Which one of the following ceremonies do you still perform 
according to your custom?
1. Family life cycle ceremony (birth, death marriage 
and so on).
2. Agriculture ceremony.
31. In performing these ceremonies do you follow migrant or local 
ways?
1. Migrant's way
2. Local people's way
32. According to your experience do the migrant/local people's way 
of conducting ceremonies have any effect on yours?
1. Yes .................... (mention)
2. No
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33. In conducting these ceremonies, do you always perform them in:
1. Your own group
2. Your own family
3. Invite the local people/migrants
34. In making decisions on the best time for this ceremony, what kind 
of method do you use?
1. Migrant method
2. Local method
3. Do not use any method
4. Both (migrant and local method)
5. Others
IV. Migration Process and Motivation (Migrants Only)
35. Where were you born? .................... (province)
36. Before you moved here where did you live? ............... (province)
How long did you live there? .................... (completed years) .
37. Before you moved here, had you ever heard news about this province?
1. Yes .................... (mention from whom did
you get the news)
2. No
38. What is your reason for coming here?
1. Economic
2. Following parents/husband
3. Moved by government
4. Other reasons
39. With whom did you come here?
1. Alone
2. Family
3. In group
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40. Do you still have any contact with your relatives in your 
place of origin?
1. Yes
2. No
41. How long have you been living here?
...................  (completed years)
42. Have you ever helped your friends or relatives to come here?
1. Yes
2. No
43. What is your property here?
1. House only
2. House and land for farming
3..................... . (something else)
4. Nothing
44. Do you want to move to another place?
1. Yes
2. No
45. If yes, could you mention what is the reason?
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INDEX OF ACCULTURATION
Variables to be used: Score
1. 'The ability to speak other language
1. Yes 1
2. No 0
2. Language used at home
1. *Acehnese language 2
2. * *Migrant language 2
3. Indonesian language 0
3. Language used in communication
1.
*Acehnese language 2
2. * *Migrant language 2
3. Indonesian language 0
4. Practice Acehnese/migrant folklore
1. Yes 2
• 2. No 0
5. Use tools of the Acehnese/migrant
1. Yes 2
2. No 0
6. Practice the Acehnese arts/migrant's arts
1. Yes 2
2. No 0
7. Follows the Acehnese/migrant's way of ceremony
1. Yes 2
2. No 0
*
* *
For the local people respondent the score is 0 
For migrant respondent the score is O
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8. Method used in deciding the best time for ceremony
*1. Migrant method 2
2. Acehnese method 2
3. Both migrant and the Acehnese methods 1
4. Other 0
5. Do not use any method 0
To obtain the index of acculturation of each respondent the scores are added, 
which is taken as his overall degree of acculturation. The possible scores 
for each respondent ranged from zero to eleven, with zero indicating no 
accuilturation and eleven maximum acculturation.
TABLE 4.A
DISTRIBUTION OF INDEX OF ACCULTURATION SCORES 
OF RESPONDENTS BY PLACE OF RESIDENCE
Scorre
Urban
Migrant
Rural U+R Urban
Acehnese
Rural U+R
O 7 12 19 - 9 9
1 1 8 9 4 13 17
2 6 7 13 6 30 36
3 8 11 19 17 11 28
4 10 15 25 21 3 24
5 11 6 17 14 2 15
(6 7 2 9 7 2 9
' 7 6 3 9 - 1 1
:8 7 5 12 4 3 7
9 3 3 6 1 1 2
10 4 3 7 2 - 2
11 5 - 5 - - -
Tot al 75 75 150 75 75 150
U =; urban; R - rural
* For migrant respondent the score is zero 
** For the local people respondent the score is zero
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The scores are divided into two levels of acculturation, high and 
low, w/here score 5 and under is the low level of acculturation and 6 and 
over i.s the high level of acculturation.
Score Level of Acculturation
0 - 5 Low
6 - 1 1 High
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INDEX OF SOCIAL ASSIMILATION
Variable to be used Score
1. iAecept the Acehnese as:
1. friend at work 1
2. refuse to make friendship 0
2. (Often contact with the local people
1. Yes 1
2. No 0
3. Best friend
1. Acehnese 1
2. Migrant 0
4. Conflict experience
1. Yes 0
2. No 1
5. Participate in organizations whose members are from both
groups
1. Yes 1
2. No o •
6. If any activity invited by the Acehnese
1. Yes 1
2. No 0
7. Ceremony is always performed in
1. Own group 0
2. Own family 0
3. invite the local people 1
The scores for each respondent ranged from zero to seven, with zero showing
no social assimilation and seven indicating the highest social assimilation.
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DISTRIBUTION OF INDEX OF SOCIAL ASSIMILATION 
SCORES OF MIGRANT RESPONDENTS BY PLACE OF RESIDENCE
Score Urban Rural U+R
0 - - -
1 6 7 13
2 9 12 21
3 4 14 18
4 17 13 30
5 22 17 39
6 9 8 17
7 8 4 12
Total 75 75 150
Score - Level of social-assimilation
0-3 Low
4-7 High
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TABLE 4.C
POPULATION IN ACEH, AGED 15 AND ABOVE BY SEX, 1971
Sexc Non-migrant Migrant
Malle 517,546 24,460
Feima.le 541,453 24,339
Tottail 1,058,999 48,799
Sensus Penduduk 1971: Penduduk D.I. Aceh, Series E, No. 01,
BPS Jakarta, : pp. 85-91.
Soiur'ce:
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TABLE 4,D
THE LEVEL OF ACCULTURATION OF MIGRANTS 
BY PLACE OF RESIDENCE AND DURATION 
OF RESIDENCE
Duiration of Urban Rural
Residence
- Low High Total Low High Total
Le:ss than 9 years 18 21 39 12 6 18
9 years and over 25 11 36 47 10 57
Total 43 32 75 59 16 75
APPENDIX F 
TABLE 4.E
THE LEVEL OF SOCIAL ASSIMILATION OF 
MIGRANTS BY PLACE OF RESIDENCE
AND DURATION OF RESIDENCE
Diuration of 
oJf Residence
Low
Urban
High Total Low
Rural
High Total
Ltess than 9 years 19 20 39 10 8 18
9 years and over - 36 36 23 34 57
Ttotal 19 56 75 33 42 75
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TABLE 4.7G
NUMBER OF MIGRANTS IN ACEH BY PLACE OF BIRTH
•kAND PREVIOUS RESIDENCE
Prcovimce Place of Birth Previous Residence
Urban Rural Urban Rural
Suimatira Utara 323 160 372 183
Suimatira Barat 183 6 127 6
Ja\wa IBarat 59 15 77 13
Ja\wa ^Tengah 181 143 124 125
Ja\wa rTimur 86 37 85 28
Otiher Provinces 142 17 189 23
To>tal 974 378 974 378
Somrcce: * 1971 Indonesian census special tabulation for the head
of household.
